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ABSTRACT 
Author: Lydia P. Sha 
Title: Jesus—The Embodiment of Peace as the Substance of Faith 
Supervising Professors: Daniel A. Bonevac, Robert C. Koons 
 
The subject of peace in Christian literature and theology is an area surprisingly much neglected. In this work, 
I would like to examine the concept of peace as seen in and through the person of Jesus in the Gospels, using 
a definition of peace I have borrowed from Dr. Alick Isaacs as laid out in his newly written paper, “A Vessel 
That Holds a Blessing—The Meaning of Peace in Jewish Thought”. In so doing, it is key to my thesis to 
acknowledge and understand the Gospels not only from a Christian perspective but a Jewish one as well. By 
this I mean that, in realizing the necessarily Jewish background of the early Christian faith, I hope to bring to 
the forefront of Christian consciousness the importance of peace to the Christianity in much the same way 
Isaacs argues for the centrality of peace in Judaism, out of which Christianity has grown. My thesis thus builds 
off of and expands on that of Pr. Isaacs.  
Isaacs’ paper defines peace in Jewish thought as a unique philosophical construct composed of three 
elements—anti-politics, the unity of opposites, and the knowing/knowledge of God. Isaacs contends that this 
specific and particular definition of peace can be seen as a fundamental undercurrent throughout the entirety 
of the Jewish canon and tradition, from the Hebrew Bible to rabbinic and Talmudic writings. If Isaacs’ thesis 
holds true, it follows that there should be some reflection of this uniquely Jewish model of peace in early 
Judeo-Christian texts. My question is then, what are its contours and what is its specific relevance to the 
Christian conception of faith?  
In order to answer this question, I will first begin by laying out Isaacs’ definition of peace against a 
background of where our current understanding of peace comes from post-Kant and the western 
Enlightenment. Having done so, I will then analyze some of the ways in which each of the three elements of 
peace are exhibited through and by Jesus in the Gospels starting with anti-politics, going from there to the 
knowledge of God, and lastly, ending on the facet of the unity of opposites. After this, I will spend some time 
dealing with a couple of potentially problematic passages before finally heading into the conclusion. 
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INTRODUCTION: peace—a prophetic lens with which to understand our world 
Before diving into the heart of my paper, I would like to start by using the introduction to lay down some of 
the necessary groundwork for the discussion ahead. The first order of business is to draw out exactly what is 
meant by the term a “uniquely Jewish conception of peace” or peace in a “prophetic” context. In order to do 
so, I will attempt to give a somewhat brief summary of Isaacs’ thesis according to my own understanding of 
it, beginning first, for contrast, with a somewhat lengthy overview of where our current understanding of 
peace generally comes from. As a western philosophical construct, this understanding was largely shaped in 
the decades post-Kant and his seminal work1 on the nation-state as the soteriological peacemaker. This will 
be the background. “Prophetic” or “messianic” peace, as we will see, is something markedly different. 
Drawing heavily from Isaacs’ paper—“A Vessel that Holds a Blessing – The Meaning of Peace in Jewish 
Thought”, which he was gracious enough to lend me before publication, I’ll run through the main elements 
that comprise his particular definition of “prophetic” or “messianic” peace as he refers to it. These being:  
i. Anti-politics 
ii. Unity of opposites 
iii. םשה תעד or the knowledge/knowing of God 
These three elements or facets of peace will also make up the main body of my paper. My work builds upon 
Isaacs’ thesis in that I endeavor to see if it is possible to find some form or reflection of it in early Judeo-
Christian works—specifically, here, in the four gospels. I will devote a section to each of the three 
components, backed up by passages in the gospels that seem to exemplify these aspects of prophetic peace, 
often in dialogue with texts from the Hebrew Bible or Old Testament.  
I will start with the element of Anti-Politics, showing how this facet is crucial to an understanding of the 
person of Jesus as an “anti-political” King. I will then argue that the inner essence of anti-politics is intimately 
related to the “knowing” or knowledge of God, Da’at Hashem, and in this way continue on to the next 
                                                          
1 Kant’s 1795 essay, “Perpetual Peace: A Philosophical Sketch”. 
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section. Finally, I will finish with a discussion on the Unity of Opposites as it relates to our understanding or 
interpretation of the Gospels on both a structural and substantial level that will hopefully lead naturally into a 
broader discussion on faith as both the inner and subjective experience of such a peace and faith at large (i.e. 
the Christian faith) that will be further continued in the conclusion. 
Having done so, I’ll spend some time addressing a few “problematic” portions of the gospels that seem to 
directly contradict the fundamental principle of peace that I am seeking to uncover. Lastly, I will conclude 
with a word on what this change in perspective could mean on both a personal level in the experience of the 
individual Christian and, more broadly, what it could mean for the practice of the Christian faith. In addition, 
I will also share a few thoughts on the ways in which this conception of peace can hold relevance even to the 
non-believer, agnostic, atheist or otherwise, as someone who doesn’t explicitly hold to any kind of religion, 
ending on a note about exigence. 
— 
 
 
 
 
 
 
 
 
 
PEACE IN THE WESTERN TRADITION AS A POLITICAL CONSTRUCT 
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I believe that in order to properly and fully understand Isaacs’ thesis and indeed the degree to which it is 
radical we must first take a good look at where our current understanding and working definition of peace 
comes from. To do this I will draw from Kant’s 1795 work, “Perpetual Peace: A Philosophical Sketch” and 
William T. Cavanaugh’s “The Wars of Religion and the Rise of the Nation State”. In some sense, these two 
works help to give two different perspectives from which to understand the political, social, and philosophical 
shifts in values that occurred during and after the Enlightenment.  
From Kant’s point of view, the establishment of a state, as a supreme and transcendent body, is a necessary 
condition for peace. As he explains, human beings as individuals cannot be trusted to cast off the innate 
perversity existent in their nature, this that inclines itself towards “ceaseless combat” and that prefers 
“senseless freedom” in opposition to “rational freedom”2. Therefore, the existence of a nation-state is 
required to step in and uphold, enforce, even impose an ‘unnatural’ state of peace in which rationality and its 
exercise are prioritized and rewarded. Kant writes—“The state of peace among men living side by side is not 
the natural state (status naturalis); the natural state is one of war. This does not always mean open hostilities, 
but at least an unceasing threat of war. A state of peace, therefore, must be established, for in order to be 
secured against hostility it is not sufficient that hostilities simply be not committed; and, unless this security is 
pledged to each by his neighbor (a thing that can occur only in a civil state), each may treat his neighbor, from 
whom he demands this security, as an enemy.”3  
Thus he puts forwards what Cavanaugh later terms to be the “soteriology of the modern state as 
peacemaker”4. Peace becomes the unique duty and responsibility of this “civil state”, falling squarely into the 
realm of politics, now a political goal to be achieved through political means. There seems to be, at first 
glance, nothing much to take issue with. However, the fault lines begin to show themselves as we examine 
more closely the foundations of Kant’s work. Kant defines the state as an entity, a “person”, on a different 
plane of existence than both those it governs and those who head up its government. In fact, the state, Kant 
                                                          
2 Kant, Perpetual Peace, Second Definitive Article for a Perpetual Peace. 
3 Section II, Introduction. 
4 Cavanaugh, The Radical Orthodoxy edited by Milbank and Oliver, pg. 315. 
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claims, is “not a property”, rather, it is a “society of human beings over whom no one but itself has the right to rule 
and to dispose” referring to it even as “a moral person”5. He elaborates on this point in the footnotes with 
regards to the relationship between a state and its rulers saying—"[for example] a hereditary kingdom is not a 
state which can be inherited by another state but the right to govern it can be inherited by another physical 
person. The state thereby acquires a ruler, but he, as a ruler (i.e., as one already possessing another realm), 
does not acquire the state”6. Defined as such, the state demands the ultimate loyalty of both its subjects and 
of those who govern it. In fact, according to Kant, the state’s “majesty” rather resides in the very fact that it is 
“subject to no external juridical restraint”7 and is thus necessarily defined as the absolute, ultimate power. In 
this way, though this may not have been his intent, Kant raised the state, in essence, into the metaphysical 
realm and given to it a place of consummate sovereignty previously reserved only for the divine.  
Not only Kant, but more generally the philosophers and thinkers of the Enlightenment, by and by, in much a 
similar fashion slowly but surely stripped religion and its institutions, as those that speak for and represent 
divine authority on earth, of legitimacy—particularly, legitimacy to wield coercive governmental power. 
Religion is thereby relegated to the private sphere and put forth anew simply as a set or system of beliefs 
which a person has the right to engage in only apart from their primary identity as a member of the state. 
However, the issue at hand here begins with Kant’s8 failure to notice or understand that this definition of the 
state, as the unique bearer of unequivocal authority, also implicitly defines religion and its role, giving it a 
position only as that beneath the public realm of affairs—a position that many of those who are religious are 
simply unwilling or unable to accept. To reiterate, Kant’s theory of Perpetual Peace, from which much of our 
modern-day policy and thinking on the subject peace are derived, is based on the negotiation of interests 
between states and the exclusion of religion from the public sphere. As such, it delineates religion and its 
boundaries in a way that which religious people often do not. Furthermore, the sanctity of preeminent divine 
power is pushed or set aside, again, in a way in which those who are religious are unwilling or, frankly, unable 
                                                          
5 Perpetual Peace, First Section. 
6 First Section, Footnote 1. 
7 Second Definitive Article for a Perpetual Peace. 
8 And not only Kant but many others of his era and many of ours. 
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to accept because of how they fundamentally understand their own faith. This is an idea that Cavanaugh helps 
to bring to the forefront in his essay “The Wars of Religion and the rise of the nation state”.  
Cavanaugh contends that it is not the rise of the secular nation state that put an end to the bloodshed brought 
about by the “wars of religion”9. Rather, he argues just the opposite—that these wars were themselves the 
“birth pangs of the State”10. According to Cavanaugh, the privatization of religion began well before the wars 
of religion. In fact, in his view, these wars signaled the completion of this privatization of religion—a 
perspective much at odds with the conventional view where the movement of religion into the private sphere 
is generally seen as a result of the conflict, a solution whereby the wars were put to an end. In his own words: 
The “Wars of Religion” were not the events which necessitated the birth of the modern State; they 
were in fact themselves the birthpangs of the State. These wars were not simply a matter of conflict 
between “Protestantism” and “Catholicism”, but were fought largely for the aggrandizement of the 
emerging State over the decaying remnants of the medieval ecclesial order… to call these conflicts 
“Wars of Religion” is an anachronism, for what was at issue in these wars was the very creation of 
religion as a set of privately held beliefs without direct political relevance. The creation of religion 
was necessitated by the new State’s need to secure absolute sovereignty over its subjects.11 
To reiterate, Cavanaugh sees the point at issue behind the wars of religion to be the “creation of ‘religion’ as a 
set of beliefs which is defined as personal conviction and which can exist separately from one’s public loyalty 
to the state”12. The ultimate loyalty of the individual is therefore transferred to the state as religion is 
“assumed to be a matter pertinent to the private sphere of values” thus “the individual’s public and lethal 
loyalty [now] belongs to the state”13. Here we stumble upon a point of profound irony. In Kant’s definition 
of the state as the uniquely legitimate soteriological peacemaker wielding indisputable power precisely because 
                                                          
9 Referring specifically to the prolonged period of conflict between the Roman Catholics and Protestants in France 
in the mid and late 1500s; Cavanaugh uses this specific instance to make a broader point about the relationship 
between religion and the rise of the secular nation-state in Europe. 
10 Cavanaugh, The Radical Orthodoxy, pg. 315. 
11 Ibid. 
12 Ibid., pg. 320. 
13 Ibid., pg. 314. 
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it is the only entity or person who is vested with the ability and responsibility to bring about peace and end 
war, Kant hands the right of violence over to the state. In other words, although Kant condemns in no 
uncertain terms what he sees as the senseless and irrational violence brought about by the “evil principle… 
slumbering in man”14, in his view, man is unable to overcome this principle on his own. Only the state, as a 
supreme moral body, is able to subdue this principle and forge onward the path towards peace. So, violence is 
condemned however, as Cavanaugh notes, “bloodshed on behalf of the state is subject to no such scorn”15. 
In this way, Kant makes a distinction between ‘irrational’ violence and ‘rational’ violence and sanctions the 
making of war by states in the name of peace.  
We can see the legacy of Kant’s ideas in the map of the Middle East today. There are many different theories 
and a variety of historical perspectives on how the so-called “modern Middle East” came to be. Delving into 
the nuances and subtleties of all these different theories is far beyond the scope of this paper. However, 
suffice it to say, that as various and contradictory as these oftentimes conflicting perspectives may be, the vast 
majority of them fail to challenge or, rather, take for granted the construct of the nation-state as an attainable 
political ideal that is inherently good. They may disagree with the details of how the current states in the 
Middle East came to be, with the timing of it, with the overtly neocolonialist aspects of how the borders were 
drawn, and argue that, if given the time and space, the Middle East would have naturally arrived at the same 
political plane as their “enlightened” European counterparts—however, what I would like to contend with is 
not simply with the transplantation of western ideals onto the Middle East. What I am contending with are 
the foundations of those very ideals themselves—the ideals that led to the “separation” of church and state 
(i.e. the subservience of faith to politics)—by pointing out that, ironically, the politicization of religion and the 
privatization of it are two sides of the same coin.  
Now I bring all this up not in order to advocate for some political ecclesiastical order, theocracy, or the 
reinstatement of absolute monarchy. Rather, I hope that, by reframing the issue, we can inject some much 
needed ambivalence into the ideal of the nation-state. This ambivalence is supported when we look at the 
                                                          
14 Perpetual Peace, Second Definitive Article. 
15 Cavanaugh, The Radical Orthodoxy, pg. 314. 
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current state of affairs in the Middle East, where, particularly in Israel-Palestine, much of the issue has to do 
with the exclusion of the religious extreme from the conventional political peace-making process—that is, the 
exclusion of the very factors motivating, instigating, and exacerbating the conflict. Actually, there was never 
any room in the liberal pluralist politics for the religious extreme as pluralism only goes as far as those who 
are willing to accept it. What do you then do with those who are not?  
Isaacs’ thesis is grounded in searching for an answer to this question and in his practical work, along with his 
esteemed colleagues16, on Siach Shalom (Talking Peace)17. Though lengthy, I believe that the giving of this 
context is important to fully understanding the thesis we will be examining throughout the rest of this paper. 
My first instinct when thinking about peace is still to think of it in political terms. The phrase “peace in the 
Middle East” immediately conjures up images of political maneuvering, policy making, the widening gap 
between government parties left and right etc. That is to say, I still think of “peace”, reflexively, as a political 
goal to be achieved by political means. The purpose of my thesis, and, I believe, Isaacs’, is not to call for a 
halt to the political project for peace, rather, it is to challenge that instinct by exploring different possibilities 
and avenues on the road forward towards peace.  
 
 
 
 
— 
THE THREE DIFFERENT ELEMENTS OF PROPHETIC PEACE 
ANTI-POLITICS 
                                                          
16 Prof. Avinoam Rosenak and Ms. Sharon Leshem-Ziner. 
17 A non-partisan civil society peace project founded in 2009 devoted to “building cohesion and internal 
understanding inside Israeli society”—Isaacs. 
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Armed with the background of where our current understanding of peace comes from, we are now 
adequately prepared to begin to understand and appreciate the element or facet of “anti-politics” within the 
realm of “prophetic” peace. “Anti-politics” is a term Isaacs has borrowed from George Konrad18 to describe 
a fundamental aspect of peace in Jewish thought. In his own words, “…anti-political thought seeks to protect 
society from the volatile fusion of grand idea with political power”19:  
[‘anti-politics’] is very useful for describing a profound element of the prophetic ideal in which the 
vision of peace is connected to a feature of Jewish religious thought that downplays the role of 
power in the life of the collective. In religious Jewish thought, the nation of Israel is not a political 
community of individuals held together by a common origin or government. Rather the Jewish 
collective is primarily understood as an expression or even as a creation of the uniting will of God 
which brings the people together through their shared obligation to collectively live the life 
prescribed by the Torah. Rather than applying force or building a lowest common denominator… 
the Torah is addressed to the ideal of a People who can only serve God together. In order to unite in 
this way the People must align their individual and collective will with His will as an act of free-
choice. Thus the national community is a full expression of the freedom of each individual who finds 
his or her own place in the collective observance of Torah by freely choosing it. 
This freedom depends on a concept referred to by the Torah as “Hester Panim” (i.e. the concealing/hiding of 
God’s face20) and by Kabbalistic texts as “Sod Ha-Tzimzum” (i.e. the ‘secret of [God’s] constriction’21). This 
concept highlights the fact that “…freedom or room for choice is made possible by – what is perhaps the 
ultimate anti-political act of – self-effacement and withdrawal from power.”22 He continues, “In the context 
                                                          
18 Anti-politics: An Essay, 1984. 
19 Isaacs, A Vessel that Holds a Blessing. 
20 Deut. 31:17. 
21 “Tzimtzum is a term widely used in the Lurianic Kabala. A useful explanation of the term in its various forms can 
be found in Aryeh Kaplan’s Inner Space Moznaim Publishing, 1990 especially pp. 120-128”—Isaacs. 
22 Isaacs, ibid.  
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of this withdrawal, the notion that divine sovereignty or “Malkhut Shamayim” and covenant or “Brit” has an 
anti-political nature emerges into view.”23  
Anti-politics is intimately related to the idea of inner transformation which Isaacs describes as the 
“cumulative outcome of all the free choices that observance of the Torah requires Jews to make every day”24 
and is represented metaphorically by the term “circumcision of the heart”25. Biblical or prophetic peace 
comes as a result of this transformation as opposed to politics. 
The phrase “circumcision of the heart” is a metaphor for the removal of a hard covering that 
prevents the heart (meaning the inner consciousness) from recognizing God and His perpetual 
presence in (and as) creation. The removal of this covering demands a profound psychological shift 
in how human beings interact with one another, with the world and with God. In this context peace 
is achieved through an anti-political politics in which power is replaced by listening; negotiation by 
spiritual engagement; interest-based agreements and alliances by genuine efforts to live together in a 
loving unity that mirrors or echoes the true depths of human consciousness in a place where it 
merges with a total awareness of God.26 
Isaacs traces out the anti-political thread in the Hebrew Bible by pointing to the contrasts between the Tree 
of the Knowledge of Good and Evil27 and the Tree of Life, Cain and Abel, the people of Shinar who built the 
tower of Babel and the line of Shem—the line of Abraham, Isaac, and Jacob. He starts by first answering the 
question—“what is so wrong with the fruit of a tree that gives knowledge of good and evil?” Drawing on the 
work of Rabbi Samson Raphael Hirsch28, Isaacs sees the choice whether or not to eat of the fruit of the Tree 
of the Knowledge of Good and Evil as a choice to resist the “temptation of animalistic self-assertion”. He 
writes, “As animals, human and serpents alike are instinctively anxious about self-preservation for which the 
                                                          
23 Ibid.  
24 Ibid. 
25 Deut. 30:1-6. 
26 Isaacs, ibid.  
27 Gen. 2:9; 17. 
28 Among many other traditional Jewish scholars. 
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cunning to distinguish between good and evil is indeed essential... in this framing, the fruit of the Tree of 
Knowledge represents the presumption of humans that they can manage the world without God.”29 Since the 
Tree of the Knowledge of Good and Evil enables human beings to live apart from God, I would argue that it 
symbolizes total independence from God as the ingestion of its fruit leads to this independence. Just as the 
Tree of Knowledge represents independence from God, the Tree of Life, by contrast, placed at the center of 
the Garden of Eden30, represents the opposite—total dependence on God—and in turn, the line of Shem, 
according to Isaacs, represents the Tree of Life.  
The anti-political bent in the Bible is further continued by the contrast between Abraham and Lot (a tent-
dweller31 and a city-dweller, a life in the land vs. a life in the polis, a life of dependence on and near blind faith 
in God vs. a life dependent on the man-made structure of the city—as a “synthetic extension of the Tree of 
Knowledge”32 built with the fruits of that tree) and also repeated preference for the younger vs. the first born 
son in the passing of the covenant33. Anti-political themes surround the story of Moses as a leader—“the 
vision of the bush that is not burned by the fire, in the miracles with which Moses fails to convince Pharaoh 
and in the triumph of slaves over the Egyptian Empire”34—all of which suggest that “…biblical prophecy is 
perhaps the opposite of the Greek parrhesia.”35 
Anti-politics is not speaking truth to power, it is not the politics of the powerless. It is the choice of 
spiritually motivated self-restraint against the urge to seize power.36 
                                                          
29 Isaacs, ibid.  
30 Gen. 2:9. 
31 Gen. 12:8—“And he proceeded from there to the mountain on the east of Bethel and pitched his tent, with 
Bethel on the west and Ai on the east; and there he built an altar to Jehovah and called upon the name of 
Jehovah.” 
32 Isaacs, ibid. 
33 Abraham over Haran; Isaac over Ishmael; Jacob over Esau; Joseph over Reuben; David, the youngest of Jesse’s 
sons; Solomon over Absalom. 
34 Isaacs, ibid. 
35 Ibid. 
36 Ibid. 
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Anti-politics leads back to the Tree of Life. This is the meaning of the idea that the Torah itself is a 
Tree of life37 a new covenant that is ingrained in the inner consciousness of the people and inscribed 
in their hearts38 “whose ways are gentleness and whose paths are peace.”39 
Lastly, Isaacs explains how anti-politics in the Hebrew Bible is a “two-tiered idea”: 
On the first level, the resistance to power-based political solutions to human problems is contrasted 
to divine sovereignty. A classic example of this is the passage in Deuteronomy in which Moses 
recounts the commandment to establish a King in the Promised Land.40 The king must be modest… 
but, most importantly, his kinghood is subservient to God. His role in society is a fulfillment of a 
divine command which in its essence is no different from that of… any other man or woman; all of 
whom play the role they do in the collective in accordance with the commandments of the Torah. 
The particular expression of this that reminds the king of his status is the commandment to scribe a 
Torah scroll of his own which not only binds him to the law like a constitutional monarch but binds 
the very concept of the monarchy to the collective divine service in which he plays only his part.41 
When he violates his role or misuses his power, not only is the Kingdom stripped away, but the 
entire hierarchical power system of the city in which he rules is reduced to nothing.42 
On the second level, the anti-political motif applies to God and is ingrained in the very DNA of 
prophecy. The prophets obsess over the injustices that the powerless endure and seem out of touch 
with political expediency. Their message - which is to bear witness to the possibility of revelation - 
cannot be heard and is rarely heeded. It gives no power to the prophet and instead takes it away. 
 
                                                          
37 Prov. 3:17. 
38 Jer. 31: 30-34. 
39 Prov. Ibid. 
40 Deuteronomy 17:14-20. 
41 Ibid. 17:17. 
42 Isa. 3:1-5. 
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UNITY OF OPPOSITES 
The idea of God being “one” in Judaism is a little different from the general ideas of divine unity in 
Christianity (many of which relate specifically to the unity of the trinity). However, in Judaism, the concept of 
divine unity or of the Biblical teaching that “God is ‘One’ and His name is One” is seen to point to the fact 
that God is the underlying unity of all things, of the universe.  
…God is the being that unifies everything in diversity. Put differently God is the infinite Oneness 
that emanates into the infinite diversity of creation. In this sense, as Rabbi Yehuda Ashlag - the great 
twentieth century Kabbalist - taught, “ein od milvado” i.e. everything is God and there is nothing 
other than God.43 
The principle of the unity of God is key to understanding the concept of the ‘unity of opposites’ which is, out 
of the three elements the “one most obviously associated in classical Jewish thought with Shalom or 
prophetic peace.”44 
Peace is the coexistence of conflicting points of view as in the words of the great Hassidic master, 
Rabbi Nachman of Breslav who wrote, “Peace is the unity of two opposites”.45   
The unity of opposites is a term that describes the specific nature or architecture of God’s unity. As 
with anti-politics, our contention is that the unity of opposites is also part of the very DNA of Jewish 
thought. It is a feature that is present not only as an idea or a value. Rather it is a concept that shows 
us the heart of how biblical and rabbinic texts function since they notoriously contain different and 
sometimes contradictory accounts of the same events and laws. 
Images of paradoxical radical co-existence abound in biblical, rabbinic and later texts. This is perhaps 
captured most famously in the prophecy of Isaiah in which he envisions a time when the “wolf will 
                                                          
43 This idea is based on two verses in Deuteronomy 4,35 and 4,39 See Avraham Sutton, Spiritual Technology, The 
Only Reality There is” pp. 34-39. 
44 Isaacs, ibid.  
45 Rabbi Nachman of Brestlav, Likutei Moharan, Teaching 80. 
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lie down with the lamb.”46 The metaphor here is clearly one of peace between two opposing forces 
but it is one that cannot be achieved through negotiation or the aligning of political interests but 
rather through a process of spiritual transformation after which we view the world as a paradoxical 
union of unity and diversity which is inherently anti-political in nature.  
The unity of opposites manifests itself in many ways in the Hebrew Bible and is central to Jewish tradition in 
interpreting the word but perhaps can best and most easily be seen in the unity of the different names of God 
as well as the “many different contradictions that characterize the revelation of God.”47 Isaacs talks in depth 
about the unity between Elohim (translated God) and Havayya (usually translated Jehovah, sometimes 
Yahweh, in the Christian Bible).  
This unity is expressed in many places but perhaps most explicitly in Exodus (6,2), 
And Elohim spoke to Moses saying I am Havayya 
This explicit unity of these two names is at the heart of what must be considered the most basic and 
generally recognizable statement of Jewish thought. This is, of course, the “Sh’ma”; the biblical 
phrase from Deuteronomy (4, 1), “Hear Israel the Lord Our God the Lord is One”. This verse which 
is uttered endlessly in Jewish prayer might be better understood when rendered, “Hear Israel Havaya 
our Elohim Havaya is One.” 
Isaacs quotes Author Green saying, “this cry that stands at the center of our worship…is a call to all who 
struggle with the divine and the human, who struggle to understand.” He continues, “This is the higher unity, 
the inner gate of oneness. According to the unity of Sh’ma all is one as though there were no many. Nothing 
but the One exists. God after Creation and God before Creation are one and the same…The world makes no 
difference. Its existence is totally unreal or totally inconsequential from the point of view of the One... The 
                                                          
46 Isaiah 11,6 . 
47 Isaacs, ibid. 
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garbing of divine energy in the countless forms of existence is naught when seen from the point of view of 
infinity. Only the One is real.”48 
In the unity of opposites, all of the divisions and dualities that we experience in the world become 
explicit as extensions of the Unity of God and thus in the metaphor of Ezekiel (37,15) the tree or the 
stick of Judah and the tree or stick of Joseph will become One in the hand of the prophet. When this 
happens, the people will return to the land and a covenant of peace will be made between them and 
God under the leadership of King David.49 
THE KNOWLEDGE OF GOD 
Lastly we come to the third element—da’at hashem or the “knowing”/knowledge of God which Isaacs 
defines as the “capacity to see unity through the study of Torah” and is essentially a “state of mind” more 
than simply knowledge in a purely epistemological sense. It is the ability to understand and comprehend unity 
in the face of diversity and see that that unity is the divine. Isaacs writes: 
In many ways it is the culmination of anti-politics and the unity of opposites in the sense that it refers 
to a state of consciousness in which the inner being of the self (Neshama) is able to disclose to our 
regular consciousness (Nefesh) that the world with all its paradoxes and contradictions is a unified 
created expression of God’s wholeness (Shalom). 
To know is to be mingled with or absorbed in just as fish and plants and other myriad life forms are 
absorbed in and united by the water. To know God, is to submerge one’s consciousness in God. It is 
to know everything that is, as God. It is to attain a perception of all being as being-in-God. This is a 
condition of being that Maimonides (Laws of Kings Chapter 12) describes as one in which there is 
no hunger, no war, no jealousy and no competition between people because the understanding that 
we are all different limbs in a single organism overtakes our sense of ourselves as individuals. This 
image, which is found in the teachings of the Maharal of Prague, Rabbi Kook, Martin Buber and 
                                                          
48 Arthur Green, Seek My Face: A Jewish Mystical Theology, Jewish Lights Publishing 2012, p. 4-5. 
49 Isaacs, ibid. 
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many others, is especially powerful because it envisions a kind of unity between people that does not 
impose uniformity upon them. In the same way as the different limbs of the body must perform 
extremely different functions for the organism as a whole to thrive, every individual must somehow 
be him or herself in the fullest sense of their individuality in order for the overall unity that 
encompasses all forms of being, to be complete. This full inner consciousness is Da’at Hashem. 
It is a state of being that propels the world toward unity and away from separateness.  To paraphrase 
Buber’s image, by living in the world as a united being, we can experience the unity of God in the 
world as the world and live in it in peace.50  
— 
These three elements are intimately interrelated, have fine degrees of overlap, and, in many ways, lead and 
fold one into the other. Though they were presented in the above order, it may also be possible to see how 
the experience and practice of Da’at Hashem through the reading of Torah where one comes into contact 
and can grapple with the unity of opposites inherent in the substance and structure of the text can then 
enable the manifestation of anti-politics through the mutual expression of individuals living from a state of 
genuine oneness with the underlying unity of all things that is the essence, in Jewish terms, of the divine. I 
wanted to make this point, in brief, in order to demonstrate the interrelated nature of these elements. This is 
one such line to trace among the many.  
On my part, for the body of my thesis, I will start with the element of anti-politics, showing how, to the 
writers of the Gospels, Jesus both exemplified and embodied this aspect or facet of prophetic peace in his 
human living within which the divine was both mysteriously manifested and hidden (a kind of unity of 
opposites). After covering this element, I hope to show how the essence of anti-politics or of a living that 
exemplifies anti-politics has everything to do with the nature of “Da’at Hashem” which one may term as the 
inner, motivating element that enables a person to live a life in oneness with God. These two elements will 
                                                          
50 Ibid. 184-187. 
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lead us to the third—unity of opposites—which I have chosen to place last for reason. Here I wish to talk 
about the unity of opposites that exists within the God-man Jesus, from the Christian perspective, who was 
and is both divine, in the Godhead51, and human and as such was the “Only-Begotten”52. In addition, I wish 
to demonstrate how yet another union of opposites—the “Only-Begotten” with the “Firstborn”53—will lead 
us from a singular expression of the divine into the beginnings of an expanded, corporate54 expression of the 
divine which will then end again in a singular expression of divine unity in the marriage of the Bride, as the 
New Jerusalem, to the Lamb55, an ultimate union of opposites56 in a one-two-one structure that mirrors or 
parallels the “formula” Isaacs writes about in his essay, captured in the numerology of the word “אבא” the 
Hebrew word for ‘Father’ which reads 1-2-1. Isaacs elaborates on this point in the section of his paper under 
“Unity of Opposites”:  
In other words, the path to peace is one that requires us to recognize the unity that is made in our 
father/creator God’s image (1) that emerges into the world as the duality of creation – light and dark’ 
land and sea etc. (2) and then ultimately in messianic peace returns to One (1). To seek this oneness 
in multiplicity is to pursue prophetic peace in God’s image. By way of contrast, negotiating 
agreements and making compromises - the business of political peace - generates a form of sameness 
that is made in our own human image. In this sense the unity of opposites is an anti-political concept 
                                                          
51 Referring here to the Holy Trinity: the Father, Son, and Spirit. 
52 John 3:16. 
53 Psa. 89:27; Col. 1:15, 17, 18; Rom. 8:29; Heb. 12:33; Rev. 1:5—admittedly, the term “Firstborn” with a capital ‘f’ 
emphasis is not mentioned even once in the Gospels (Jesus was, humanly, the firstborn of Mary (Luke 2:7)). 
However, the apostle John, to whom most Christian scholarship credits with the writing of both the Gospel of John 
and Revelation refers to Jesus as both the Only Begotten and the Firstborn, respectively. I bring up this contrast in 
order to help make a larger point that will hopefully help connect the Gospels to Acts and the rest of the New 
Testament (in the framework of the unity of opposites)—Hence why I have left this point for last.  
54 From the Latin ‘corporatus’, past particle of ‘corporare’—‘form into a body’. 
55 Rev. 21:9-23. 
56 Rev. 21:9b-11a—“…Come here; I will show you the bride, the wife of the Lamb. And he carried me away in spirit 
onto a great and high mountain and showed me the holy city, Jerusalem, coming down out of heaven from God, 
having the glory of God.”; Rev. 21:22-23—“And I saw no temple in it, for the Lord God the Almighty and the Lamb 
are its temple (i.e. God in humanity, the fully transformed Church as the Bride of the Lamb, represented by the 
holy city, New Jerusalem) and the city has no need of sun or of the moon that they should shine on it, for the glory 
of God illumined it, and its lamp is the Lamb (i.e. Humanity in God, as the shining of the sun envelops the earth and 
gives light and life to all creation)”: unity of opposites. 
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that is made possible by the anti-political principles of Hester Panim and Tzimtzum and which calls 
human attention to the underlying oneness of the created world. 
One last note before heading into the body of the paper proper—I wanted to mention that, in addition to 
showing how these three elements can be seen biblically, Isaacs also devoted considerable space to examining 
these elements in the context of rabbinic literature. There are more than just a few aspects of how these 
elements can and are seen in rabbinic literature which I feel could be brought to bear on the discussion we 
will have below. Specifically, I believe there are elements of Torah exegesis at play in the Gospels that hinder 
contemporary Christian scholarship from perhaps properly or fully extracting meaning from the writing of 
Matthew, Mark, and John, even, Luke57—meaning which can only be seen properly through the lens of the 
Jewish tradition that Christianity has its roots and, some may say, foundations in. In short, I would like to 
begin a work on examining or respecting the inherently “Jewish” character of the Gospels as it relates to the 
subject of prophetic or messianic peace. In addition, there may be parallels to be drawn between the 
relationship of the oral and written laws and the relationship between the Hebrew Bible and the New 
Testament text58. However, other than the things just previously mentioned, as a general rule, I will not be 
                                                          
57 Luke may not have been Jewish (Col. 4:14; cf. Col. 4:11), unlike the other authors of the Gospels who most likely 
were, however he was a close and faithful companion of Paul’s, having joined him in his ministry beginning in Troas 
(Acts 16:10-17; 20:5—21:18; 27:1—28:15) and was with him, it seems, even up until Paul’s martyrdom (Philem. 24; 
2 Tim. 4:11). Given this, Luke’s gospel should, at the very least, bear the influence of Paul’s views—Paul who 
famously referred to himself as a “Hebrew born of Hebrews” (Phil. 3:5). Besides this, the point still stands that the 
character of the early church was distinctly Jewish (as evidenced by the many disagreements on the matter of 
circumcision and, in general, the following of Jewish traditions on the part of the Gentile believers (see: Acts 15 
and Rom. 2:25-29—“For he is not a Jew who is one outwardly; neither is circumcision that which is outward in the 
flesh. But he is a Jew who is one inwardly; and circumcision is of the heart, in spirit, not in letter, whose praise is 
not from men, but from God.”) and there should be no disagreement on the fact that the Christian faith, as a 
whole, came out from Judaism—needing special revelation (see: Peter’s vision—Acts 10:10-16, 28) and the 
miraculous outpouring of the Spirit upon the Gentile believers (Acts 10:44-48) for it to be made clear that the 
doors to salvation had now been opened also to the nations. 
58 “…the relationship between what the rabbis referred to as the oral and the written laws is one of total 
interdependence. If the written law, the book of the Torah, is likened to a projector; the oral law, the life of the 
people, is a screen. Neither one can fulfill its purpose without the other. The Torah requires the people and the 
people require the Torah. As such the balance between them is not authoritarian but inherently alive. The oral law, 
or the Halakha, is better understood when we compare it to a law of nature than it is when compared to a law of 
the State. The rabbis are spiritual guides in the ways of this law much more than they are legislators and senators 
who wield its power.”—Isaacs, ibid. 
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diving deeply into the meanings or expressions of anti-politics, unity of opposites, and da’at hashem in 
Rabbinic literature it is far from my area of expertise and though relevant to a discussion on the centrality of 
peace to Jewish thought, lies a little outside the realm I am both comfortable and able to engage in. For the 
purposes of this thesis, I will, for the most part, attempt to constrain myself to comparisons between the 
three different facets of peace as they appear in the Hebrew Bible versus passages in the Gospels in the 
context of the rest of the New Testament.  
— 
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— 
THE GOSPELS AS A PICTURE OF MESSIANIC PEACE 
 
ANTI-POLITICS 
In this section, I will examine how Jesus is revealed as the embodiment of anti-politics on two different levels: 
firstly, on the level of how his person is framed in prophetic terms with anti-political themes by the writers of 
the gospels; secondly, on the level of Jesus’ own living as recorded in Matthew, Mark, Luke, and John. Here 
we will take a closer look at Jesus’ words (specifically his responses to questioning and his characterization of 
the nature of the kingdom people in his famous “sermon on the mount”) and his actions (in terms of his 
refusals of political power and gain). 
To begin our discussion on the theme of anti-politics as revealed in the Gospels, I would like to start by 
examining an event recorded in all four Gospels: the entrance of Jesus into Jerusalem before the Passover on 
the back of a colt.  
MATTHEW 21 
21:1   And when they drew near 
to Jerusalem and came to 
Bethphage at the Mount of 
Olives, then Jesus sent two 
disciples, 
21:2   Saying to them, Go into the 
village opposite you, and 
immediately you will find a 
donkey tied and a colt with her; 
untie them and lead them to Me. 
21:3   And if anyone says anything 
to you, you shall say, The Lord 
has need of them; and 
immediately he will send them. 
21:4   Now this took place in 
order that what was spoken 
through the prophet might be 
fulfilled, saying, 
21:5   “Say to the daughter of 
Zion, Behold, your King is 
coming to you, meek and 
mounted on a donkey, and on a 
colt, a foal of a beast of burden.” 
21:6   And the disciples went and 
did as Jesus directed them, 
21:7   And led the donkey and the 
colt. And they put their garments 
on them, and He sat upon them. 
MARK 11 
11:1   And when they drew near 
to Jerusalem, at Bethphage and 
Bethany, at the Mount of Olives, 
He sent two of His disciples, 
11:2   And said to them, Go into 
the village opposite you, and 
immediately upon entering into it, 
you will find a colt tied, on which 
no man has yet sat; untie it and 
bring it. 
11:3   And if anyone says to you, 
Why are you doing this? say, The 
Lord has need of it and will 
immediately send it here again. 
11:4   And they went away and 
found a colt tied by a door, 
outside on the street, and they 
untied it. 
11:5   And some of the ones 
standing there said to them, What 
are you doing untying the colt? 
11:6   And they spoke to them 
even as Jesus had said. And they 
let them do it. 
11:7   And they brought the colt 
to Jesus and threw their garments 
on it, and He sat on it. 
11:8   And many spread their 
garments in the road, and 
LUKE 19 
19:28  And having said these 
things, He went on 
before them, going up to 
Jerusalem. 
19:29  And as He drew near to 
Bethphage and Bethany, near the 
mount which is called Olivet, He 
sent two of the disciples, 
19:30  Saying, Go into the village 
opposite you, in which, as you are 
entering, you will find a colt tied, 
on which no man has ever yet sat; 
untie it and lead it here. 
19:31  And if anyone asks you, 
Why are you untying it? thus shall 
you say, Because the Lord has 
need of it. 
19:32  And those who were sent 
went away and found it even as 
He had told them. 
19:33  And as they were untying 
the colt, its masters said to them, 
Why are you untying the colt? 
19:34  And they said, Because the 
Lord has need of it. 
19:35  And they brought it to 
Jesus. And when they had thrown 
their garments on the colt, they 
put Jesus on it. 
JOHN 12 
12:12  On the next day, the great 
crowd who had come to the feast, 
when they heard that Jesus was 
coming into Jerusalem, 
12:13  Took the branches of the 
palm trees and went out to meet 
Him, and cried out, Hosanna! 
Blessed is He who comes in the 
name of the Lord, even the King 
of Israel! 
12:14  And Jesus, having found a 
young donkey, sat on it, as it is 
written, 
12:15  “Fear not, daughter of 
Zion; behold, your King comes, 
sitting on a donkey’s colt.” 
12:16  These things His disciples 
did not understand at first, but 
when Jesus was glorified, then 
they remembered that these 
things were written of Him 
and that they had done these 
things to Him. 
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21:8   And most of the crowd 
spread their own garments in the 
road, and others cut branches 
from the trees and spread them in 
the road. 
21:9   And the crowds who went 
before Him and those who 
followed cried out, saying, 
Hosanna to the Son of David! 
Blessed is He who comes in the 
name of the Lord! Hosanna in the 
highest! 
21:10  And when He entered into 
Jerusalem, all the city was stirred, 
saying, Who is this? 
21:11  And the crowds said, This 
is the prophet Jesus from 
Nazareth of Galilee. 
 
others spread layers of branches 
full of tender leaves, having 
cut them out of the fields. 
11:9   And those who went before 
and those who followed cried out, 
Hosanna! Blessed is He who 
comes in the name of the Lord! 
11:10  Blessed is the coming 
kingdom of our father David! 
Hosanna in the highest! 
11:11  And He entered into 
Jerusalem, into the temple; and 
when He had looked around at all 
things, since the hour was already 
late, He went out to Bethany with 
the twelve. 
19:36  And as He went, they 
spread their own garments in the 
road. 
19:37  And as He was already 
drawing near to the descent of the 
Mount of Olives, all the multitude 
of the disciples began to rejoice 
and praise God with a loud voice 
for all the works of power which 
they had seen, 
19:38  Saying, Blessed is the King 
who comes in the name of the 
Lord! Peace in heaven and glory 
in the highest! 
… 
19:42  Saying, If you knew in this 
day, even you, the things that are 
for your peace! But now they have 
been hidden from your eyes. 
 
I will first look at the record in John which is in dialogue with chapter 9 of Zechariah. Verse 15 can be read as 
a reference to Zech. 9:9 which, in its entirety, along with verse 10 reads: 
9:9   Exult greatly, O daughter of Zion; / Shout, O daughter of Jerusalem! / Now your King comes 
to you. / He is righteous and bears salvation, (also translated, “He is victorious, triumphant”) / 
Lowly and riding upon a donkey, / Even upon a colt, the foal of a donkey, 
 9:10   And I will cut off the chariot from Ephraim / And the horse from Jerusalem, / And the battle 
bow will be cut off; / And He will speak peace unto the nations, / And His dominion will be from 
sea to sea / And from the River unto the ends of the earth. 
In these verses from Zechariah, we can see a strong connection between an “anti-political” King and the 
establishment of peace. The King, whose coming is heralded by great exultation, who is “righteous” and 
“bears salvation” is simultaneously “lowly”, a status which is signified by the way in which he comes—“riding 
upon a donkey”—a humble image which is further made clear by the emphasis—“even upon a colt, the foal 
of a donkey”. This King is the one who will “speak peace unto the nations” and have a dominion which is 
absolute, encompassing the whole of the earth. However, this one comes “riding upon a donkey”. The 
humility of this picture is an inevitable result of the anti-political structure of a monarchy or kingship which is 
established upon and based in the idea of divine sovereignty. In the verses that follow from 14 to 16, we see 
that the One who, in actuality, wins the victory for His people, is none other than God Himself:  
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9:14   And Jehovah59 will appear above them, / And His arrow will go forth like lightning; / And the 
Lord Jehovah will blow the trumpet, / And He will go in the whirlwinds of the south. 
9:15   Jehovah of hosts will defend them; / And they will devour and trample the sling stones. / And 
they will drink; they will be noisy as if with wine; / And they will be filled like a sacrificial basin, / Like 
the corners of the altar. 
9:16   And Jehovah their God will save them in that day as the flock of His people, / For they will be 
like the stones of a crown, sparkling in His land. 
It becomes clear that the victory of this King, whose coming is upon a donkey, is not at all apart from the 
victory that God Himself, as Jehovah or ‘Havaya’, gains on behalf of His people. Rather the King’s victory is 
thoroughly out of and through the victory of the Lord Himself. Thus, though the King holds absolute 
dominion from “sea to sea”, this dominion is a result of a victory not altogether his own, or rather, a victory 
that is not wrought out of his own strength but out of the Lord’s. Therefore, this righteous, salvation-bearing 
King rides in on a donkey, humble even in triumph, and it is this one who brings in peace. This is the 
definition of anti-politics and a picture of it at work, so to speak. If we think of politics as a man-made system 
that has at its center, man, and at its head, man, and is made, even, in the image of man60, structured 
according to a hierarchy of power—from most to least—anti-politics is to turn this system on its head. In an 
anti-political structure, the position of most power, the kingship, is “subservient to God”61 and even, in 
essence, is “no different from that of… any other man or woman.”62 His kingship is not only subservient to 
but even depends upon the idea and reality of divine sovereignty. That is to say, anti-politics removes man 
from the head and from the center, operating instead by placing God at the head and God at the center. In 
this way, anti-politics requires the king and the people to align their will and consciousness with God’s, to be 
                                                          
59 Or “Havaya”. 
60 Particularly in the case of the nation-state as an expanded moral “person” or transcendental ego. 
61 Isaacs, A Vessel that Holds a Blessing. 
62 Ibid. 
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one with Him, and to recognize that, in Him, they are one—which brings forth peace as both the result and 
condition of such a unity.  
Doubtless, the writer of John was familiar and sensitive to the language and concept of peace as revealed in 
the Hebrew Bible. Though he would not have used the same terms to describe it as we are here, in 
referencing this passage from Zechariah, John subtly hints at the anti-political aspect of Jesus as the “King of 
Israel”63. In this instance, by putting his portrayal of Jesus in dialogue with the prophetic picture of peace seen 
in Zechariah, John wove his understanding of the person Jesus into the prophetic tradition and showed how 
he saw the Christ in prophetic terms as the one who ‘speaks forth peace’. 
Luke, on the other hand, connects the entrance of Jesus into Jerusalem with the idea of peace directly in his 
record of the praise rendered by the people—"Blessed is the King who comes in the name of the Lord! Peace 
in heaven and glory in the highest!”64 None of the other Gospels mention peace explicitly in the same way. In 
Luke, the element of anti-politics can be seen not in a reference to the Hebrew Bible but rather in the events 
that transpire leading up to Jesus’ entry into the city which are also recorded in Mark and Matthew. In these 
events, Jesus sends two of his disciples to fetch the colt, telling them, “Go into the village opposite you, and 
immediately upon entering into it, you will find a colt tied, on which no man has yet sat; untie it and bring 
it.”65 The disciples do so by faith. When they find it even as they were told, it is released to them by their 
speaking a simple word—“The Lord has need of it”66. In so doing, the disciples and the ones who released to 
them the colt give yet another small picture of anti-politics at work—both ceding to the mysterious and the 
divine. 
                                                          
63 John 12:13. 
64 Luke 19:38. 
65 Mark 11:2. 
66 Ibid. 11:3-6. 
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Matthew also pays reference to Zechariah in much the same way Luke does. In addition, there may be a nod 
to the usage of the term “the daughter of Zion” in Isaiah67, which details her journey from “desolation”68 and 
captivity69 to salvation—“See, Jehovah has announced / to the end of the earth: / Say to the daughter of 
Zion, / Your salvation is now coming; / Now His reward is with Him / and His recompence before Him. / 
And they will call them, The holy people, / the redeemed of Jehovah; / And you will be called, Sought after! 
/ A city not forsaken!”70 In this fashion, both Matthew and John connect the image of Jesus, entering into 
Jerusalem, as the “Son of David” and “King of Israel” with biblical images of salvation—making the 
statement that this One is the embodiment of the salvation promised in Isaiah and Zechariah, the ultimate 
fulfillment of those prophecies who will bring forth peace. 
In like manner as the above, it can be seen, in many passages throughout Matthew, Mark, Luke, and John, 
through the intentional framing of Jesus in anti-political themes and with prophetic terms, that the writers of 
the Gospels saw the person of Jesus as the embodiment of peace as revealed in the Jewish tradition. 
However, what about the living of this person Himself? What kind of stance does he take through his words 
and actions as recorded in the Gospels? In order to answer these questions, I would like to take a closer look 
at the events which happen after Jesus’ entrance into Jerusalem and before his crucifixion on the day of the 
Passover71. 
                                                          
67 Where the term is used extensively for the first time in the Hebrew Bible outside of the single mention of it in 
the Psalms which also speaks of salvation—“That I may tell out all Your praises / And, in the gates of the daughter 
of Zion, exult in Your salvation.” (Psa. 9:14; a Psalm of David the King). 
68 Isa. 1:7. 
69 Ibid. 52:2. 
70 Ibid. 62:11; earlier in this chapter, we also see the unity of opposites in a picture of marriage—“And it will no 
longer be said to you, Forsaken! / Nor to your land will it be said any longer, Desolate! / But you will be called, My 
delight is in her, / And your land, Married; / For Jehovah delights in you, / And your land will be married. / For as a 
young man marries a virgin, / Your sons will marry you; / And with the joy of the bridegroom over the bride / Your 
God will rejoice over you” (62:4-5) with an obvious semantic parallel drawn between the “bridegroom over the 
bride” and God over Jerusalem—the same image that can be seen in Revelation chapter 21 with the marriage of 
the Lamb and the Bride, the new Jerusalem (Rev. 21:9-11). 
71 Mark 14:12; John 18:28. 
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We can see the principles of anti-politics at work in the way in which Jesus answered the questions of the 
chief priests and elders and the Sadducees recorded in Mathew, Mark, and Luke. Starting with the section on 
the chief priests and elders who questioned him with regards to his authority:  
MATTHEW 21 
21:23  And when He came into the temple, the 
chief priests and elders of the people came to 
Him as He was teaching and said, By what 
authority do You do these things? And who 
gave You this authority? 
21:24  And Jesus answered and said to them, I 
also will ask you one thing, which if you tell 
Me, I also will tell you by what authority I do 
these things. 
21:25  The baptism of John, from where did 
it come, from heaven or from men? And they 
reasoned among themselves, saying, If we say, 
From heaven, He will say to us, Why then did 
you not believe him? 
21:26  But if we say, From men, we fear the 
crowd, for all hold John as a prophet. 
21:27  And they answered Jesus and said, We 
do not know. He too said to them, Neither do 
I tell you by what authority I do these things. 
MARK 11 
11:27  And they came again to Jerusalem. And 
as He was walking in the temple, the chief 
priests and the scribes and the elders came to 
Him, 
11:28  And said to Him, By what authority do 
You do these things, or who gave You this 
authority to do these things? 
11:29  And Jesus said to them, I will question 
you about one thing; answer Me and I will tell 
you by what authority I do these things. 
11:30  The baptism of John, was it from 
heaven or from men? Answer Me. 
11:31  And they reasoned with one another 
saying, If we say, From heaven, He will say, 
Why then did you not believe him? 
11:32  But should we say, From men? — they 
feared the crowd, for all held that John was 
really a prophet. 
11:33  And they answered Jesus and said, We 
do not know. And Jesus said to them, Neither 
do I tell you by what authority I do these 
things. 
LUKE 20 
20:1   And on one of the days, as He was 
teaching the people in the temple and 
announcing the good news, the chief priests 
and the scribes with the elders came 
upon Him, 
20:2   And spoke, saying to Him, Tell us by 
what authority You do these things, or who is 
the one who gave You this authority? 
20:3   And He answered and said to them, I 
also will ask you one thing, and you tell Me: 
20:4   The baptism of John, was it from 
heaven or from men? 
20:5   And they reasoned together among 
themselves, saying, If we say, From heaven, 
He will say, Why did you not believe him? 
20:6   But if we say, From men, all the people 
will stone us to death, for they are persuaded 
that John was a prophet. 
20:7   And they answered that they did not 
know where it was from. 
20:8   And Jesus said to them, Neither do I tell 
you by what authority I do these things. 
 
Jesus answers the chief priests and elders with a question of his own, asking them about the baptism of John, 
which causes them to reason among themselves. The chief priests and elders are shown here to be primarily 
concerned with the upkeep of appearances. They answered according to their knowledge of good and evil—
that is to say, what would be beneficial (good) and what would be detrimental (evil) to their position and 
standing, being most concerned with the reaction from the crowd as opposed to an honest pursuit of the 
truth. In doing so, the chief priests and elders revealed themselves to be operating thoroughly within the 
realm of the knowledge of good and evil, of politics, and thus aligned themselves with the tree of the 
knowledge of good and evil instead of with the tree of life. In asking this simple question, Jesus’ exposed the 
hypocrisy of the chief priests and elders in their pretense—showing that he understood that they questioned 
him not out of a desire to know the truth. If they desired to know the truth, they would have received the 
answer to their own question in answering Jesus’ question about the baptism of John. Metaphorically, we may 
say that they ate from the wrong tree—from the tree of the knowledge of good and evil instead of from the 
tree of life.  
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Similarly, we have the record in Matthew, Mark, and Luke of the Sadducees who questioned Jesus with 
regards to the resurrection: 
MATTHEW 22 
22:23  On that day some Sadducees, who say 
that there is no resurrection, came to Him and 
questioned Him, 
22:24  Saying, Teacher, Moses said, If anyone 
dies and does not have children, his brother as 
next of kin shall marry his wife and raise up 
seed to his brother. 
22:25  Now there were seven brothers with us. 
And the first married and died, and having no 
seed, he left his wife to his brother; 
22:26  Likewise also the second and the third 
until the seventh. 
22:27  And last of all the woman died. 
22:28  In the resurrection, then, whose wife 
will she be of the seven? For they all had her. 
22:29  And Jesus answered and said to them, 
You err, not knowing the Scriptures nor the 
power of God. 
22:30  For in the resurrection they neither 
marry nor are given in marriage, but are like 
angels in heaven. 
22:31  But concerning the resurrection of the 
dead, have you not read that which was 
spoken to you by God, saying, 
22:32  “I am the God of Abraham and the 
God of Isaac and the God of Jacob”? He is 
not the God of the dead, but of the living. 
22:33  And when the crowds heard this, they 
were astounded at His teaching. 
MARK 12 
12:18  And some Sadducees came to Him, 
who say that there is no resurrection, and they 
questioned Him, saying, 
12:19  Teacher, Moses wrote for us that if 
anyone’s brother dies and leaves a wife behind 
and leaves no child, his brother should take 
the wife and raise up seed to his brother. 
12:20  There were seven brothers. And the 
first took a wife, and when he died, he left no 
seed; 
12:21  And the second took her and died, 
leaving behind no seed; and the third similarly; 
12:22  And the seven left no seed. Last of all 
the woman also died. 
12:23  In the resurrection, when they rise, 
whose wife will she be? For the seven had 
her as wife. 
12:24  Jesus said to them, Is it not because of 
this that you err, that you do not know the 
Scriptures nor the power of God? 
12:25  For when they rise from the dead, they 
neither marry nor are given in marriage, but 
are like angels in the heavens. 
12:26  But concerning the dead, that they are 
raised, have you not read in the book of 
Moses, in the section concerning the bush, how 
God spoke to him, saying, “I am the God of 
Abraham and the God of Isaac and the God 
of Jacob”? 
12:27  He is not the God of the dead, but of 
the living. You err greatly. 
LUKE 20 
20:27  And some of the Sadducees, who say 
there is no resurrection, came to Him and 
questioned Him, 
20:28  Saying, Teacher, Moses wrote for us, If 
anyone’s brother has a wife and dies, and this 
one is childless, his brother should take the 
wife and raise up seed to his brother. 
20:29  There were then seven brothers. And 
the first took a wife and died childless; 
20:30  And the second; 
20:31  And the third took her; and similarly 
the seven also did not leave children and died. 
20:32  Finally the woman also died. 
20:33  In the resurrection, therefore, which 
one’s wife does the woman become? For the 
seven had her as wife. 
20:34  And Jesus said to them, The sons of 
this age marry and are given in marriage, 
20:35  But those who are counted worthy to 
obtain that age and the resurrection from the 
dead neither marry nor are given in marriage; 
20:36  For neither can they die anymore, for 
they are equal to angels, and they are sons of 
God, being sons of the resurrection. 
20:37  But that the dead are raised, even 
Moses disclosed in the section concerning the 
bush, when he calls the Lord the God of 
Abraham and the God of Isaac and the God 
of Jacob. 
20:38  Now He is not the God of the dead, 
but of the living, for to Him all men are living. 
 
The Sadducees followed after the Pharisees and likewise sought to “ensnare him in his words”72 by asking 
about the resurrection which they themselves did not believe in73. Jesus answered by saying—“You err, not 
knowing the Scriptures nor the power the God”, revealing to them their lack of Da’at Hashem and reminding 
them of the covenant is his response—“…have you not read that which was spoken to you by God, saying, 
“I am the God of Abraham and the God of Isaac and the God of Jacob”74? He is not the God of the dead, 
but of the living.”75 Abraham, Isaac, and Jacob—these are the bearers of the covenant from the line of Shem 
                                                          
72 Matt. 22:15; Mark 12:13; Luke 20:20. 
73 Matt. 22:23; Mark 12:18; Luke 20:27. 
74 Exo. 3:6. 
75 Matt. 22:31b-32. 
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which, “represents the Tree of Life.”76 By responding in this way, Jesus pointed the Sadducees away from the 
Tree of the Knowledge of Good and Evil and back to the Tree of Life. The reference here to Exodus 3:6 is 
situated in the larger context of Moses’ vision of the thorn-bush that burns but is “not consumed”77, out of 
the midst of which the Angel of Jehovah appeared to him and God called him78—an inherently “anti-political 
metaphor”79.  
The covenant is also referenced slightly earlier in the sequence of events during Jesus’ rebuke of those buying 
and selling in the temple: 
MATTHEW 21 
21:12  And Jesus entered into the 
temple and cast out all those who 
were selling and buying in the 
temple. And He overturned the 
tables of the money changers and 
the seats of those who were 
selling the doves, 
21:13  And He said to them, It is 
written, “My house shall be called 
a house of prayer,” but you are 
making it a den of robbers80. 
21:14  And the blind and the lame 
came to Him in the temple, and 
He healed them. 
21:15  But when the chief priests 
and the scribes saw the wonders 
that He did and the children who 
were crying out in the temple and 
saying, Hosanna to the Son of 
David, they were indignant. 
21:16  And they said to Him, Do 
you hear what these are saying? 
And Jesus said to them, Yes. 
Have you never read, “Out of the 
mouth of infants and sucklings 
You have perfected praise”?81 
MARK 11 
11:15  And they came to 
Jerusalem. And He entered into 
the temple and began to cast out 
those who were selling and those 
who were buying in the temple, 
and He overturned the tables of 
the money changers and the seats 
of those who were selling the 
doves; 
11:16  And He would not let 
anyone carry a vessel through the 
temple. 
11:17  And He taught and said to 
them, Is it not written, “My house 
shall be called a house of prayer 
for all the nations”? But you have 
made it a den of robbers. 
11:18  And the chief priests and 
the scribes heard this, and they 
sought how they might destroy 
Him, for they feared Him, for all 
the crowd was astounded at His 
teaching. 
11:19  And every day when evening 
fell, they went outside the city. 
 
LUKE 19 
19:45  And He entered into the 
temple and began to cast out 
those who were selling, 
19:46  Saying to them, It is 
written, “And My house shall be a 
house of prayer,” but you have 
made it a den of robbers. 
19:47  And He taught daily in the 
temple. But the chief priests and 
the scribes and the leaders of the 
people sought to destroy Him 
cf. JOHN 2 
 2:13   And the Passover of the 
Jews was near, and Jesus went up 
to Jerusalem. 
 2:14   And He found in the 
temple those selling oxen and 
sheep and doves, and the 
moneychangers sitting there. 
 2:15   And having made a whip 
out of cords, He drove them all 
out of the temple, as well as the 
sheep and the oxen, and He 
poured out the money of the 
moneychangers and overturned 
their tables. 
 2:16   And to those who were 
selling the doves He said, Take 
these things away from here; do 
not make My Father’s house a 
house of merchandise. 
 2:17   His disciples remembered 
that it was written, “The zeal of 
Your house shall devour Me.” 
 
                                                          
76 “The line of Shem represents the Tree of Life; it is the line of Abraham, Isaac and Jacob. These are the bearers of 
the covenant who create the curve in history that eventually leads back to the as yet uncelebrated Sabbath day in 
the Garden of Eden.”—Isaacs, ibid. 
77 Exo. 3. 
78 Ibid. 
79 Isaacs, ibid. 
80 Jer. 7:11. 
81 Psa. 8:2. 
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“My house shall be called a house of prayer” is a clear reference to Isaiah 56:6-7 which are part of a longer 
section from chapter 54-56 that speaks repeatedly about the covenant82, adjuring the people to “keep the 
Sabbath”83 and “hold fast My covenant”, to “seek Jehovah”84 and “call upon Him”85. 
55:6   Seek Jehovah while He may be found; / Call upon Him while He is near. 
55:7   Let the wicked forsake his way, / And the evildoer, his thoughts; / And let him return to 
Jehovah, and He will have compassion on him; / And to our God, for He will pardon abundantly. 
55:8   For My thoughts are not your thoughts, / And your ways are not My ways, declares Jehovah. 
55:9   For as the heavens are higher than the earth, / So My ways are higher than your ways, / And 
My thoughts higher than your thoughts. 
These chapters are full of both anti-political and “unity of opposites” themes as we see in the above, calling 
the wicked to “forsake his way” and the evildoer “his thoughts” and, in doing so, to “return to Jehovah”. 
That is, to align themselves with God—to forsake their own human “way” and “thoughts” and instead to be 
one with the ways and thoughts of the divine, to be raised from the earth to the heavens.  
55:10  For just as the rain comes down / And the snow from heaven, / And does not return there, / 
Until it waters the earth / And makes it bear and sprout forth, / That it may give seed to the sower 
and bread to the eater; 
55:11  So will My word be which goes forth from My mouth; / It will not return to Me vainly, / But 
it will accomplish what I delight in, / And it will prosper in the matter to which I have sent it. 
                                                          
82 Isa. 54:9-10; 55:3; 56:4,6. 
83 Ibid. 56:2,4,6. 
84 Ibid. 55:6. 
85 Ibid. 
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55:12  For you will go out with rejoicing, / And you will be led forth in peace; / The mountains and 
the hills / Will break forth before you with a ringing shout, / And all the trees of the field will 
clap their hands. 
55:13  In place of the thornbush, the fir tree will come up; / In place of the brier, the myrtle will 
come up; / And it will be to Jehovah as a name, / As an eternal sign that will not be cut off. 
From the earth to the heavens and the heavens to the earth as “the rain comes down” and the “snow from 
heaven”, heaven and earth unite and we see another unity of opposites the emerges from the anti-political act 
of ‘seeking Jehovah’, ‘calling upon Him’, ‘returning to him’ and ‘keeping the Sabbath’, ‘holding fast the 
covenant’—all of which culminate in peace eternal. This covenant is a “covenant of peace”86, an “eternal 
covenant”87, that Jehovah has made with Israel as a Husband with His wife, another unity of opposites: 
54:5   For your Maker is your Husband; / Jehovah of hosts is His name. / And the Holy One of Israel 
is your Redeemer; / He is called the God88 of all the earth. 
54:6   For Jehovah has called you, / Like a wife who has been forsaken and is grieved in spirit, / Even 
like a wife of one’s youth when she has been rejected, / Says your God. 
54:9   For this is like the waters of Noah to Me, / When I swore that the waters of Noah / Would 
not overflow the earth ever again; / So I have sworn that I will not be angry with you, / Nor will I 
rebuke you. 
54:10  For the mountains may depart, / And the hills may shake, / But My lovingkindness will not 
depart from you, / And My covenant of peace will not shake, / Says Jehovah who has compassion 
on you. 
54:13  And all your children will be taught of Jehovah, / And the peace of your children will be great. 
                                                          
86 Isa. 54:10. 
87 Isa. 55:3. 
88 “Elohim” (םיהלא)—another unity of opposites in verses 5-6 between Jehovah (הוהי) and “Elohim”. 
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This peace is not the peace of Israel but rather a peace that any individual who “join[s] themselves to 
Jehovah” may enter into: 
56:6   Also the children of the foreigner who join themselves to Jehovah, / To minister to Him and 
to love the name of Jehovah, / To be servants to Him, / Everyone who keeps the Sabbath so as not 
to profane it / And holds fast My covenant, 
56:7   Even these will I cause to come to My holy mountain / And to rejoice in My house of prayer; 
/ Their burnt offerings and their sacrifices will be acceptable upon My altar; / For My house will be 
called a house of prayer for all the peoples. 
56:8   The Lord Jehovah, who gathers the outcasts of Israel, declares: / Yet will I gather others to Him 
besides those gathered to Him already. 
That is to say, this is a picture of ultimate, messianic, prophetic, universal, eternal peace for the whole of 
humanity which comes out of the anti-political act of understanding one’s position in relation to God (as the 
position of the earth to heaven), choosing to align oneself with the divine by keeping the Sabbath, holding 
fast the covenant, to join oneself to Jehovah, to minister to Him, to love His name, to be a servant to Him. 
The paradox here is that it is in understanding the distance between man and God, between earth and heaven, 
that heaven and earth unites and man is able to join himself to God.  
Politics and the kind of peace that can be gained from it depends on the existence of hierarchy constructed 
out of capitalizing on the differences, especially of power, between men. However, if we truly see that God is 
above all, these degrees of hierarchy fade away—any degree of distance between man is nothing compared to 
that between God and man. In this way, differences are both simultaneously erased and preserved. Instead of 
serving man, the only thing left to do is to serve God—to minister to Him, to love His name and, through 
such, to be ‘joined to Jehovah’, to let oneself be ‘gathered to Him’, and to be one with Him.  
In addition to the reference to Isaiah, we also have a reference to Jeremiah—“but you are making it a ‘den of 
robbers’.” 
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 7:1   The word that came to Jeremiah from Jehovah, saying, 
 7:2   Stand in the gate of the house of Jehovah, and proclaim this word there and say, Hear the word 
of Jehovah, all Judah, who enter through these gates to worship Jehovah. 
 7:3   Thus says Jehovah of hosts, the God of Israel, Amend your ways and your deeds, and I will 
cause you to dwell in this place. 
 7:4   Do not trust in the words of falsehood that say, The temple of Jehovah, the temple of Jehovah, 
these buildings are the temple of Jehovah. 
 7:5   But if you truly amend your ways and your deeds, if you truly execute justice between a man 
and his neighbor, 
 7:6   If you do not oppress the sojourner, the orphan, and the widow, and do not shed innocent 
blood in this place, nor go after other gods to your own ruin; 
 7:7   Then I will cause you to dwell in this place, in the land which I gave to your fathers from 
eternity to eternity. 
 7:8   See, you are trusting in words of falsehood that do not benefit you. 
 7:9   Will you steal, murder, and commit adultery, and swear falsely, and burn incense to Baal and go 
after other gods which you have not known, 
 7:10   Then come and stand before Me in this house, which is called by My name, and say, We are 
delivered! — that you may do all these abominations? 
 7:11   Has this house which is called by My name become a den of robbers in your eyes? Yet I, even 
I, have seen it, declares Jehovah. 
Chapter 7 of Jeremiah can be said to be situated in a larger section of chapters from 7 to 10 which deal with 
the people’s deceit, apostasy, and falsehood or hypocrisy. Verse 11 is especially interesting in the context of 
verse 4—“do not trust in the words of falsehood that say, The temple of Jehovah, the temple of Jehovah, 
these buildings are the temple of Jehovah.” If not these buildings, what then is the temple of Jehovah? The 
temple of Jehovah is the house of Jehovah. I am reminded of these verses from Isaiah chapter 66: 
66:1   Thus says Jehovah, / Heaven is My throne, / And the earth the footstool for My feet. / Where 
then is the house that you will build for Me, / And where is the place of My rest? 
66:2   For all these things My hand has made, / And so all these things have come into being, declares 
Jehovah. / But to this kind of man will I look, to him who is poor / And of a contrite spirit, and who trembles at 
My word. 
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God’s house is neither in heaven nor on earth, but, rather, in asking after the “place of My rest”, Jehovah 
declares— “to this kind of man will I look, to him who is poor and of a contrite spirit, and who trembles at 
My word.” We may interpret these verses in this way—God’s dwelling place is neither in heaven nor on earth 
but with man, represented by the temple. In this way, the condition of man, of the people, of the house of 
Israel, mirrored the condition of God’s house and vice versa.  
The words in Jeremiah chapter 7 correspond to those in Isaiah chapter 66: 
ISAIAH 66 
66:3   He who kills an ox is like him who slays a man; / He who 
sacrifices a lamb, like him who breaks a dog’s neck; / He who offers a 
meal offering is like him who offers the blood of swine; / He who burns 
incense is like him who blesses an idol. / As surely as they have chosen 
their own ways, / And their soul delights in their abominations; 
66:4   Just as surely I will choose what will treat them ill, / And I will 
bring upon them what they dread; / Because I called, but no one answered; / 
I spoke, but they did not listen; / But they did evil in My sight, / And chose that 
in which I did not delight. 
JEREMIAH 7 
7:13   And now, because you have done all these works, declares 
Jehovah, and I spoke to you, rising up early and speaking, but you did not listen, 
and I called you, but you did not answer; 
7:14   Therefore I will do to the house that is called by My name, in 
which you trust, and to the place that I gave you and your fathers as I 
have done to Shiloh. 
 7:18   The children gather wood, and the fathers light the fire, and the 
women knead the dough, to make cakes for the queen of heaven and to 
pour out drink offerings to other gods to provoke Me to anger. 
7:23   But this is what I commanded them, saying, Hear My voice, and I 
will be your God, and you will be My people; and walk in all the way which I 
command you, that it may go well with you. 
7:24   But they did not listen or incline their ear, but walked in the counsels and the 
stubbornness of their evil hearts and went backward and not forward. 
7:26   But they did not listen to Me or incline their ear, but stiffened their 
neck; they did more evil than their fathers. 
 
Why is “he who kills an ox like him who slays a man”? Or “he who burns incense” like “him who blesses an 
idol”? Because although they did these things, worshipping Jehovah on the surface, their “soul delight[ed] in 
abominations” and they had chosen “they own ways” as opposed to the ways of God—that have less to do 
with the following of physical forms and everything to do with the condition of their heart or spirit. Similarly, 
the people in Jeremiah stole, murdered, committed adultery, swore falsely, and worshipped other gods, yet 
still had the brazenness to “come and stand before [Jehovah] in [His] house, which is called by [His] name” 
and say, “We are delivered!” that they might “do all these abominations”89. They trusted in the power of the 
physical building of the temple of Jehovah, and offered incense to God just as they trusted in and offered 
incense to Baal90, offered “cakes for the queen of heaven”91, and “drink offerings to other gods”92. They did 
                                                          
89 Jer. 7:9-10. 
90 Ibid. 
91 Jer. 7:18. 
92 Ibid. 
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not listen to the voice of Jehovah, did not hear His voice, nor walk in the way in which He commanded them 
but rather in the “counsels and the stubbornness of their evil hearts.” Therefore, all their sacrifices, offerings, 
and incense, and even the house which is called by God’s name, having become a “den of robbers”, was 
odious to the Lord and He resolved to destroy the temple93 in which they trusted in the same way they 
trusted in idols. 
This all lies in direct contrast to the extra reference recorded in Matthew to Psalm 8 in Jesus’ reply to the 
indignant chief priests and scribes94: 
PSALM 895 
8:1    O Jehovah our Lord, / How excellent is Your name / In all the earth, / You 
who have set Your glory over the heavens! 
8:2    Out of the mouths of babes and sucklings / You have established strength96 / 
Because of Your adversaries, / To stop the enemy and the avenger. 
8:3    When I see Your heavens, the works of Your fingers, / The moon and the 
stars, which You have ordained, 
8:4    What is mortal man, that You remember him, / And the son of man, that You 
visit him? 
8:5    You have made Him a little lower than angels97 / And have crowned Him with 
glory and honor. 
8:6    For You have caused Him to rule over the works of Your hands; / You have 
put all things under His feet: 
8:7    All sheep and oxen, / As well as the beasts of the field, 
8:8    The birds of heaven and the fish of the sea, / Whatever passes through the 
paths of the seas. 
8:9    O Jehovah our Lord, / How excellent is Your name / In all the earth! 
Here, the heavens, the moon and the stars, are seen as the “work of [God’s] fingers” which have been 
ordained by Him, rather than as the representations of other gods98 and there is no other name that that of 
Jehovah which both begins and ends the psalm—“Oh Jehovah, how excellent is Your name in all the earth!” 
There is no confusion or competition—only God, and man who has been made a little lower than 
“elohim”99. The Lord crowns him with “glory and honor”, has caused him to rule, and has “put all things 
                                                          
93 Jer. 7:14. 
94 Matt. 21:15-16 
95 A psalm of David. 
96 Translated “perfected praise” in the Septuagint (cf. Matt. 21:16). 
97 Heb. “Elohim”—normally translated “God”. 
98 “queen of heaven”—Jer. 7:18. 
99 See footnote above. 
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under his feet”—an anti-political image where “glory and honor” are not derived from the merit of man but 
given by God, where his rule is one that has its source in the divine, and all things are “under his feet” not 
because of his own strength and power but because Jehovah has put them there. Where is strength rather? 
Having been established by God, strength exists out of “the mouths of babes and sucklings”. 
In this context, chapter 23 of Matthew, which records Jesus’ rebuke of the scribes and Pharisees, can be read 
as a rebuke against the “politicization” of Jewish tradition through the distancing of their hearts from God. It 
begins: 
MATTHEW 23 
23:1   Then Jesus spoke to the crowds and to 
His disciples, 
23:2   Saying, The scribes and the Pharisees 
have seated themselves in Moses’ seat; 
23:3   Therefore all that they tell you, do and 
keep; but do not do according to their works, 
for they say things and do not do them. 
23:4   And they bind burdens, heavy and hard 
to bear, and lay them on men’s shoulders; but 
they themselves will not move them with their 
finger. 
23:5   And all their works they do to be seen 
by men, for they broaden their phylacteries 
and enlarge the fringes of their garments, 
23:6   And they love the place of honor at the 
dinners and the chief seats in the synagogues 
23:7   And the salutations in the marketplaces 
and to be called by men, Rabbi. 
cf. MARK 12 
12:38  And in His teaching He said, Beware of 
the scribes, who like to walk around in long 
robes, and like greetings in the marketplaces 
12:39  And chief seats in the synagogues and 
places of honor at the dinners 
 
cf. LUKE 20 
20:45  And as all the people were listening, He 
said to His disciples, 
20:46  Beware of the scribes, who like to walk 
around in long robes, and love greetings in the 
marketplaces and chief seats in the synagogues 
and places of honor at the dinners 
 
In this section, the scribes and Pharisees are portrayed in their pre-occupation with appearances before men 
(“all their works they do to be seen by men, for they broaden their phylacteries (tefillin) and enlarge the fringes 
of their garments”) and with positions of power among men ("and they love the place of honor at the dinners 
and the chief seats in the synagogues and the salutations in the marketplaces and to be called by men, 
Rabbi”). The fringes on the borders of the garments were to be bordered with a cord of blue100 and it was to 
be a reminder to the children of Israel of the “commandments of Jehovah” and to do them, in order that they 
might not “seek after [their] own heart and [their] own eyes, according to which [they] committed 
fornication”: 
                                                          
100 Num. 15:38-41. 
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NUMBERS 15 
15:38  Speak to the children of Israel and tell them to make for themselves fringes on the borders 
of their garments throughout their generations and to put on the fringe of each border a 
cord of blue. 
15:39  And it shall be a fringe for you, so that when you see it you will remember all the 
commandments of Jehovah and do them, so that you do not seek after your own heart and 
your own eyes, according to which you committed fornication; 
15:40  That you shall remember and do all My commandments and be holy to your God. 
15:41  I am Jehovah your God who brought you out of the land of Egypt to be your God; I am 
Jehovah your God101. 
The issue with the Pharisees was not in their outward keeping of the law, in their wearing of the phylacteries 
(or tefillin), or in their making for themselves fringes on the borders of their garments, but rather in their 
seeking after their own hearts and their own eyes—which more easily see, understand, and desire glory 
among men, a political structure, than the anti-political structure that Jesus goes on to describe:  
MATTHEW 23 
23:8  But you, do not be called Rabbi, for One is your Teacher, and you are all brothers. 
23:9    And do not call anyone on earth your father, for One is your Father, He who is in the 
heavens. 
23:10  Neither be called instructors, because One is your Instructor, the Christ. 
23:11  And the greatest among you shall be your servant. 
23:12  And he who will exalt himself shall be humbled, and he who will humble himself shall be 
exalted. 
The one who exalts himself does so because he does not properly understand his lowly position as man 
beneath God and therefore will be humbled. The one who humbles himself does so in the understanding of 
his position under God and, paradoxically, is therefore exalted because, in his proper understanding and 
evaluation of himself in the face of the divine, he recognizes that his true teacher, true father, true instructor, 
is the Lord Himself, and in following Him, this One, he aligns himself with and enters into oneness with 
God. On the horizontal level, this causes all men to realize their position relative with each other—as all 
                                                          
101 Numbers 15 ends with a picture of the unity of opposites, of divine Oneness, of “Havayya” and “Elohim”. 
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those on the same plane of existence relative to God, as brothers—and enables them to be one with each 
other. This is anti-politics.  
To be reiterate, there was nothing wrong with the scribes’ and the Pharisees’ outward keeping of the law, 
rather, it was in their “seek[ing] after [their] own heart[s] and [their] own eyes” and, in doing so, their 
commitment of fornication, of a kind, through which they neglected the “weightier matters of the law”102 
which the outward forms were intended to remind them of and point them to. The scribes and Pharisees in 
chapter 23 of Matthew did not commit ‘fornication’ by worshipping other gods and esteeming them equal to, 
or even above, Jehovah in their simultaneous worship of Him, as the people did in Jeremiah. Rather, the 
scribes and Pharisees, in this case, committed ‘fornication’ by lusting after the gold of the temple and 
esteeming it and the gifts on the altar as greater than the temple or the alter itself.  
23:16  Woe to you, blind guides, who say, Whoever swears by the temple, it is nothing; but 
whoever swears by the gold of the temple, he is bound. 
23:17  Fools and blind men, which is greater, the gold or the temple which sanctifies the gold? 
23:18  And, Whoever swears by the altar, it is nothing; but whoever swears by the gift which is 
upon it, he is bound. 
23:19  Blind men, which is greater, the gift or the altar which sanctifies the gift? 
23:20  Therefore he who swears by the altar swears by it and by all the things upon it; 
23:21  And he who swears by the temple swears by it and by Him who dwells in it; 
23:22  And he who swears by heaven swears by the throne of God and by Him who sits upon it. 
23:23  Woe to you, scribes and Pharisees, hypocrites! For you give a tenth of the mint and the anise 
and the cumin, and have neglected the weightier matters of the law — justice and mercy and 
faithfulness. But these you should have done and not neglected the others. 
                                                          
102 Matt. 23:23. 
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This chapter should not be read as a repudiation of Jewish tradition or of the law. Jesus clearly states that 
these are not to be neglected103 having also been recorded earlier in Matthew to have said that He had come 
not to abolish but to fulfill the law and the prophets104. There was nothing wrong with being a scribe105 or 
Pharisee106 and following the law as such, rather the problem was with their heart—their love of appearances 
and positions of power, of their seats atop a hierarchy of men, and their neglect of “justice and mercy and 
faithfulness”. In Jeremiah chapter 7, the people’s hypocritical worship of Jehovah results in the destruction of 
the temple which is mirrored in the prophecy107 which ends Matthew chapter 23 and begins chapter 24.  
At this point, I would like to take a look at how the theme of anti-politics is at work in a slightly different kind 
of speaking, that is, in the famous “sermon on the mount” recorded in Matthew which may be compared to 
the shorter “sermon on the plain” recorded in Luke. The “sermon on the mount” is incredibly long, spanning 
several chapters from 5 to 7 of Matthew. As such, it is neither expedient nor possible for me, in this paper, to 
cover it in its entirety, verse by verse in this paper. However, I would highly encourage the reader, who 
should by now have an understanding of “anti-politics”, to read through the sermon with a critical anti-
political eye or lens and, if possible, to spend some time diving into the biblical language of the sermon which 
is full of subtle nods and references to the Hebrew Bible108. On my part, I would like to point out what I 
believe are a couple of underlying principles in the sermon and also to look specifically at the parts of the 
sermon in Matthew that correspond with the sermon in Luke.  
                                                          
103 Ibid. 
104 Matt. 5:17. 
105 We have the positive contrasting example of the scribe who likewise questioned Jesus and was praised by him 
saying, “you are not far off from the kingdom of God.” (Mark 12:28-34) and of Nicodemus (John 3; 7:50-51; 19:38) 
and Gamaliel (Acts 5:34) who were likewise Pharisees. 
106 The Pharisees constituted a significant and vocal portion of the members of the early church (Acts 15:5); Paul 
himself was a Pharisee (Acts 23:6).  
107 Matt. 23:37—24:2. 
108 E.g. the way the Psalms and Proverbs are hinted at in the beginning verses (Matt. 5:1-12); in terms of 
looking into and examining the references to the Hebrew Bible in the New Testament, I have found the 
Holy Bible Recovery Version with outlines, footnotes, and cross references most helpful; all of the 
references I looked into and pulled from (as in those below and throughout this paper) have been 
collated with the aid of the Recovery Version.  
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MATTHEW 5 
 5:1   And when He saw the crowds, He went up to the mountain. And 
after He sat down, His disciples came to Him. 
 5:2   And opening His mouth, He taught them, saying, 
 5:3   Blessed are the poor in spirit, for theirs is the kingdom of the 
heavens. 
 5:4   Blessed are those who mourn, for they shall be comforted. 
 5:5   Blessed are the meek, for they shall inherit the earth. 
 5:6   Blessed are those who hunger and thirst for righteousness, for 
they shall be satisfied. 
 5:7   Blessed are the merciful, for they shall be shown mercy. 
 5:8   Blessed are the pure in heart, for they shall see God. 
 5:9   Blessed are the peacemakers, for they shall be called the sons of 
God. 
 5:10   Blessed are those who are persecuted for the sake of 
righteousness, for theirs is the kingdom of the heavens. 
 5:11   Blessed are you when they reproach and persecute you, and while 
speaking lies, say every evil thing against you because of Me. 
 5:12   Rejoice and exult, for your reward is great in the heavens; for so 
they persecuted the prophets who were before you. 
LUKE 6 
 6:20   And He lifted up His eyes to His disciples and said, Blessed are 
the poor, for yours is the kingdom of God. 
 6:21   Blessed are those who hunger now, for you shall be satisfied. 
Blessed are those who weep now, for you shall laugh. 
 6:22   Blessed are you when men hate you and when they separate you 
from them and reproach you and cast out your name as evil, for the Son 
of Man’s sake. 
 6:23   Rejoice in that day and leap for joy, for behold, your reward is 
great in heaven; for so their fathers did to the prophets. 
 
We can see here, in miniature, what we may term as the “anti-political nature” of the people who constitute the 
“kingdom of the heavens” and the “kingdom of God” in addition to the “anti-political structure” of this 
kingdom.  
The “poor” and, in particular, the “poor in spirit” are those who inherit the “kingdom of God” and the 
“kingdom of the heavens. What does it mean to be “poor in spirit”? They are those who “know [their] 
transgressions”109, who understand that “[their] sin is before [them] continually”110, that they were “brought 
forth in iniquity”111 and ‘conceived in sin’112 and because of this have a “broken spirit”113 and a “broken and 
contrite heart”114 that God will not despise115. They are those who comprehend that “Jehovah weighs the 
spirits”116 and commit their works to God117. They are those who are not “proud in heart”118 nor those who 
                                                          
109 Psalm 51. 
110 Ibid. 
111 Ibid. 
112 Ibid. 
113 Ibid. 
114 Ibid. 
115 Ibid., verse 17. 
116 Prov. 16. 
117 Ibid., verse 3. 
118 Ibid., verse 5. 
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think that their own ways are clean119. Rather, they seek to align their ways with God’s and, when their steps 
are directed by Jehovah and please Him, God causes even “[their] enemies to be at peace with [them]”120. 
They are those who have a “lowly spirit with the poor”121 rather than a prideful “haughty spirit”122 that leads 
to destruction. They are those who “[give] heed to the word” and “trust in Jehovah”123. They are those who 
will “obtain honor” and be exalted because they placed their trust in Jehovah instead seeking the “ruler’s 
favor”124. They are those with whom God dwells: 
ISAIAH 57 
57:15  For thus says the high and exalted One, / Who inhabits eternity, whose name is Holy: / I will 
dwell in the high and holy place, / And with the contrite and lowly of spirit, / To revive the spirit of 
the lowly / And to revive the heart of the contrite. 
57:18  I have seen his ways / And will heal him; / And I will lead him and restore comfort to him 
/ And to his mourning ones, 
57:19  Creating the fruit of the lips: / Peace, peace to him who is far off and to him who is near, / 
Says Jehovah; and I will heal him. 
They are those who, unlike the wicked125, experience peace. They are those who tremble at God’s word126. 
Similarly, for those who are “persecuted for the sake of righteousness”—“theirs is the kingdom of the 
heavens”. These are those who, “for the sake of righteousness”, willingly bear the persecution of men rather 
than seeking after their regard at the expense of righteousness. These are those who are “reproach[ed] and 
                                                          
119 Ibid., verse 2. 
120 Ibid., verse 7, 9. 
121 Ibid., verse 19. 
122 Ibid., verse 18. 
123 Ibid., verse 10. 
124 Prov. 29:23-26. 
125 Isa. 57:20-21. 
126 Isaiah 66. 
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persecute[d]” on behalf of the “Son of Man”—i.e. the Messiah, the Christ, God embodied in man, 
righteousness embodied127—and, in this way, walked in the ways of God rather than in the ways of man128.  
We can see anti-politics in the charge not to swear and in the command to “love your enemies”129:  
MATTHEW 5 
 5:34   But I tell you not to swear at all; neither by heaven, because it is 
the throne of God; 
 5:35   Nor by the earth, because it is the footstool of His feet; nor unto 
Jerusalem, because it is the city of the great King; 
 5:36   Neither shall you swear by your head, because you cannot make 
one hair white or black. 
… 
 5:43   You have heard that it was said, “You shall love your neighbor 
and hate your enemy.” 
 5:44   But I say to you, Love your enemies, and pray for those who 
persecute you, 
 5:45   So that you may become sons of your Father who is in the 
heavens, because He causes His sun to rise on the evil and the good 
and sends rain on the just and the unjust. 
… 
 5:48   You therefore shall be perfect as your heavenly Father is perfect. 
LUKE 6 
 6:35   But love your enemies, and do good and lend, expecting nothing 
in return, and your reward will be great, and you will be sons of the 
Most High; for He is kind to the unthankful and evil. 
 6:36   Be full of compassion, even as your Father also is full of 
compassion. 
One is not “to swear at all”—“neither by heaven, because it is the throne of God; nor by the earth, because it 
is the footstool of His feet; nor unto Jerusalem, because it is the city of the great King.” This is to recognize 
that God is all and in all130, that God is head over all as the supreme authority both in heaven and on earth. 
Neither is one to “swear by your head” because—“you cannot make one hair white or black”. This is to 
recognize your humanity in the face of the divine, your powerlessness in the face of God. We are told to 
“love your enemies” so that we might become “sons of the Most High” because He is “kind to the 
unthankful and evil” and “causes His sun to rise on the evil and the good” just as He “sends rain on the just 
and unjust”. This is to understand that, in the words of Peter, “God is no respecter of persons”131. Both the 
evil and the good, and the just and unjust alike, are imperfect in their humanity. Again, the degree of 
difference between persons from the ‘most’ to the ‘least’, from the most evil to the most good, from the most 
unjust to the most just, in the matter of humanity, is nothing compared to that between God and man. 
However, in “loving your enemies”, “praying for those who persecute you”, “expecting nothing in return”, 
                                                          
127 John 7:18; 1 Cor. 1:30; 2 Cor. 5:21 etc. 
128 There is much more here but for now I will have to move on. 
129 Matt. 5:44; Luke 6:35 
130 To see the God as the underlying Unity of all things. 
131 Acts 10:34. 
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one is able to align oneself with the God who loved Israel as a husband his wife132, and was unable to give her 
up133, the God who “so loved the world that He gave His only begotten Son, that everyone who believes into 
Him would not perish, but would have eternal life”134, and with Christ who “loved the church and gave 
Himself up for her”135 because “God is love”136 and “he who abides in love abides in God and God abides in 
him.”137 In this way, we may become “perfect as your heavenly Father is perfect” and “full of compassion, 
even as your Father also is full of compassion.”138  
However, how is one to follow the charge to “love your enemies”? This requires an inward transformation, a 
“circumcision of the heart”. To align oneself with God, to be one with the divine, is not simply a matter of 
following the law outwardly (as did the scribes and Pharisees), but requires for one not to eat of the wrong 
tree—not to eat of the tree of knowledge of good and evil and, instead, from the tree of life. This “eating” is 
what transforms a person from the inside out and enables one to live a life in the presence of God in the 
knowing/knowledge of God (Da’at Hashem).  
 MATTHEW 7 
7:15   Beware of false prophets, who come to you in sheep’s clothing, 
but inwardly they are ravenous wolves. 
 7:16   By their fruits you will recognize them. Do men gather grapes 
from thorns, or figs from thistles? 
 7:17   Even so every good tree produces good fruit, but the corrupt 
tree produces bad fruit. 
 7:18   A good tree cannot produce bad fruit, neither can a corrupt tree 
produce good fruit. 
 7:19   Every tree that does not produce good fruit is cut down and cast 
into the fire. 
 7:20   So then, by their fruits you will recognize them. 
 LUKE 6 
6:43   For there is no good tree that produces corrupt fruit, nor again a 
corrupt tree that produces good fruit. 
 6:44   For each tree is known by its own fruit. For men do not collect 
figs from thorns, nor do they pick grapes from a thorn bush. 
 6:45   The good man, out of the good treasure of his heart, brings 
forth that which is good, and the evil man, out of the evil treasure of 
his heart, brings forth that which is evil; for out of the abundance 
of his heart his mouth speaks. 
 
In his essay, Isaacs talks about the story of the Tower of Babel and the people of Shinar who lived in the city. 
He posits that the Tower itself can perhaps be seen as a “synthetic extension of the Tree of Knowledge” 
because of the fact that it is “built with the human technology that the fruit of that tree revealed.”139 I would 
                                                          
132 Isa. 54:4; 62:5; Jer. 2:2; 3:1, 14; 31:32; Ezek. 16:8; 23:5; Hos. 2:7, 19. 
133 Hos. 11:8. 
134 John 3:16. 
135 Eph. 5:25. 
136 1 John 4:8, 16. 
137 Ibid. 
138 Again, there is much more here but I am compelled to move on by the restraint in time and scope.  
139 A Vessel That Holds a Blessing. 
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like to suggest that, not only the Tower and the polis140, but indeed, any act that an individual commits out of 
his reasoning according to the Tree of Knowledge of Good and Evil (as did the chief priests and elders to 
Jesus’ question about the baptism of John), can be considered a “synthetic extension of the Tree of 
Knowledge”, the fruit of this Tree that comes out of eating from this Tree. If we go a step further, in aligning 
themselves with the Tree of the Knowledge of Good and Evil, these ones themselves become one with and 
expressions or extensions of this Tree. In contrast, we have the Tree of Life which is embodied in Torah141. I 
would like to argue that not only does anti-politics “[lead] back to the Tree of Life”142 but also that ‘eating’ of 
the Tree of Life enables one to live “anti-politically”, so to speak, and in this way Da’at Hashem leads back to 
anti-politics. Just as the food that we eat changes us metabolically from the inside out, eating of the Tree of 
Life changes us, through life, from the inside out, in a transformation that eventually manifests in an “anti-
political” living. I will return to elaborate on this point in the next section. 
Lastly, I want to spend just a little bit of time talking about some of the ways we can see anti-politics in Jesus’ 
actions, particularly in his refusal of political power and gain. In order to do this, I will first take a brief look at 
the account recorded in Matthew, Mark, and Luke of Jesus’ temptation in the desert. After this, I will focus 
on a key difference between John and the rest of the gospels in the story of the miracle of feeding the five-
thousand, which will help us to hone in the connection between politics versus anti-politics and physical 
versus spiritual sustenance.  
 
 
                                                          
140 In Isaacs’ view, can be understood as “Godless place[s] that human beings can only imagine living in because of 
the Tree [of Knowledge]”. 
141 “Anti-politics leads back to the Tree of Life. This is the meaning of the idea that the Torah itself is a Tree of Life 
(Prov. 3:17) a new covenant that is ingrained in the inner consciousness of the people and inscribed in their hearts 
(Jer. 31:30-34) “whose ways are gentleness and whose paths are peace.” (Prov. Ibid)—Isaacs, A Vessel That Holds a 
Blessing. 
142 Ibid. 
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The accounts in Matthew and Luke bear remarkable similarities while that in Mark is reduced to a two-line 
summary:  
MATTHEW 4 
 4:1   Then Jesus was led up into the 
wilderness by the Spirit to be tempted by the 
devil. 
 4:2   And when He had fasted forty days and 
forty nights, afterward He became hungry. 
 4:3   And the tempter came and said to Him, 
If You are the Son of God, speak that these 
stones may become loaves of bread. 
 4:4   But He answered and said, It is written, 
“Man shall not live on bread alone, but on 
every word that proceeds out through the 
mouth of God.” 
 4:5   Then the devil took Him into the holy 
city and set Him on the wing of the temple, 
 4:6   And said to Him, If You are the Son of 
God, cast Yourself down; for it is written, “To 
His angels He shall give charge concerning 
You, and on their hands they shall bear You 
up, lest You strike Your foot against a stone.” 
 4:7   Jesus said to him, Again, it is written, 
“You shall not test the Lord your God.” 
 4:8   Again, the devil took Him to a very high 
mountain and showed Him all the kingdoms 
of the world and their glory. 
 4:9   And he said to Him, All these will I give 
You if You will fall down and worship me. 
 4:10   Then Jesus said to him, Go away, Satan! 
For it is written, “You shall worship the Lord 
your God, and Him only shall you serve.” 
 4:11   Then the devil left Him, and behold, 
angels came and ministered to Him. 
MARK 1 
 1:12   And immediately the Spirit thrust Him 
out into the wilderness. 
 1:13   And He was in the wilderness forty 
days, being tempted by Satan; and He was 
with the wild animals, and the angels 
ministered to Him. 
LUKE 4 
 4:1   And Jesus, full of the Holy Spirit, 
returned from the Jordan and was led by the 
Spirit in the wilderness, while being tempted 
for forty days by the devil. 
 4:2   And He did not eat anything in those 
days, and when they were concluded, He 
became hungry. 
 4:3   And the devil said to Him, If You are 
the Son of God, speak to this stone that it 
become bread. 
 4:4   And Jesus answered him, It is written, 
“Man shall not live on bread alone.” 
 4:5   And he led Him up and showed Him all 
the kingdoms of the inhabited earth in a 
moment of time. 
 4:6   And the devil said to Him, To You I will 
give all this authority and their glory, because 
to me it has been delivered, and to whomever 
I want I give it. 
 4:7   If You therefore worship before me, it 
shall all be Yours. 
 4:8   And Jesus answered and said to him, It 
is written, “You shall worship the Lord your 
God, and Him only shall you serve.” 
 4:9   And he led Him into Jerusalem and 
set Him on the wing of the temple and said to 
Him, If You are the Son of God, cast Yourself 
down from here; 
 4:10   For it is written, “To His angels He 
shall give charge concerning You to protect 
You, 
 4:11   And on their hands they shall bear You 
up, lest You strike Your foot against a stone.” 
 4:12   And Jesus answered and said to him, It 
is said, “You shall not test the Lord your 
God.” 
In his responses to the devil, Jesus’ quotes from Deuteronomy chapters 8 and 6143. I will not be diving too 
deeply into the references in this section144 and will only stop to draw attention to the first reference that 
appears in both Matthew and Luke—“Man shall not live on bread alone, but on every word that proceeds out 
through the mouth of God.”145 Suffice it to say that both of Deuteronomy chapters 8 and 6 plainly exhibit 
anti-political themes. One interesting thing to note, however, is the fact that for both the account in Matthew 
and Mark, the above story appears right after Jesus’ baptism by John and the miraculous opening of the 
                                                          
143 Chapter 6 of Deuteronomy contains the Sh’ma—“Hear, O Israel, Jehovah is our God; Jehovah is one” (6:4) and 
commands the people to “love Jehovah your God with all your heart and with all your soul and with all your might” 
(6:5). 
144 Though the reader is highly encouraged to. 
145 Deut. 8:3. 
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heavens out of which a voice is heard saying, “This is My Son, the Beloved, in whom I have found My 
delight.”146 (In Luke, the story appears right after the narration of Jesus’ genealogy, which Luke traces back to 
Adam147 ending on the word: “… the son of Adam, the son of God.”148) As such, one may reasonable expect 
the following passages to exemplify Jesus’ divinity or divine nature apropos the heavenly voice. However, 
what we arguably get is a demonstration not of divinity but of humanity—though the devil refers to Jesus 
repeatedly as the Son of God, Jesus resisted him on the grounds of being a man, citing to him passages from 
Deuteronomy that speak clearly of the humility of man’s position before Jehovah149 and exercising none of 
the divine power he later uses to feed the thousands150 (one of which we will soon cover). Footnote 2 of 
Matt. 4:1 in the Recovery Version Bible reads, “…This temptation was a test to prove that He was qualified to 
be the King for the kingdom of the heavens”151 which aligns with our previously defined anti-political 
understanding of Kingship or Kinghood as revealed in the Hebrew Bible.  
The feeding of the five-thousand is a famous event recorded in all four of the gospels: 
MATTHEW 14 
14:13  And when Jesus 
heard this, He withdrew from 
there in a boat to a deserted place 
privately. And when the crowds 
heard of it, they followed Him on 
foot from the cities. 
14:14  And going forth, He saw a 
great crowd, and He was moved 
with compassion for them and 
healed their sick. 
14:15  Now when evening fell, the 
disciples came to Him, saying, 
This place is deserted and the 
hour is already late. Send the 
crowds away that they may go 
into the villages and buy food for 
themselves. 
14:16  But Jesus said to them, 
They do not need to go away. 
You give them something to eat. 
MARK 6 
 6:32   And they went away in the 
boat to a deserted place privately. 
 6:33   And many saw them going 
away and recognized them, and 
they ran together there on foot 
from all the cities and 
got there before them. 
 6:34   And getting out, He saw a 
great crowd, and He was moved 
with compassion for them 
because they were like sheep not 
having a shepherd, and He began 
to teach them many things. 
 6:35   And when the hour had 
already become late, His disciples 
came to Him and said, This place 
is deserted, and the hour is 
already late; 
 6:36   Send them away so that 
they may go into the surrounding 
countryside and villages and buy 
for themselves something to eat. 
LUKE 9 
 9:10   And when the apostles 
returned, they related to Him the 
things they had done. And taking 
them aside, He withdrew privately 
into a city called Bethsaida. 
 9:11   But the crowds found out 
and followed Him, and He 
welcomed them and spoke to 
them concerning the kingdom of 
God; and those who had need of 
healing He healed. 
 9:12   And the day began to 
decline, and the twelve came and 
said to Him, Send the crowd away 
so that they may go into the 
surrounding villages and 
countryside to lodge and find 
provisions, because we are here in 
a deserted place. 
 9:13   But He said to them, You 
give them something to eat. But 
they said, We have no more than 
JOHN 6 
 6:1   After these things Jesus 
went away across the Sea of 
Galilee, which is the Sea of Tiberias. 
 6:2   And a great crowd followed 
Him, because they saw the signs 
which He did on those who were 
sick. 
 6:3   And Jesus went up to the 
mountain and sat there with His 
disciples. 
 6:4   Now the Passover, the feast 
of the Jews, was near. 
 6:5   Jesus then lifting up His 
eyes and seeing that a great crowd 
was coming toward Him, said to 
Philip, Where shall we buy bread 
that these may eat? 
 6:6   But this He said to test him, 
for He Himself knew what He 
was about to do. 
 6:7   Philip answered Him, Two 
hundred denarii worth of bread is 
                                                          
146 Matt. 3:17; Mark 1:11. 
147 Unlike in Matthew, where the writer traces Jesus’ genealogy from Abraham, the father of the “called race”, 
with special emphasis on David, the King, in order to prove Jesus’ royal lineage and right to the throne (Matt. 1:1-
17).  
148 One may argue that the emphasis here in Luke is on Jesus’ genuine, authentic humanity; thus the writer traces 
Jesus’ genealogy back to Adam to prove that Jesus is a proper man and through Adam, to God. 
149 Deut. 8:3-17. 
150 Matt. 14:13-21, 15:32-39; Mark 6:31-44, 8:1-9; Luke 9:12-17; John 6:1-14. 
151 Holy Bible Recovery Version. 
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14:17  And they said to Him, We 
do not have anything here except 
five loaves and two fish. 
14:18  And He said, Bring them 
here to Me. 
14:19  And after commanding the 
crowds to recline on the grass, He 
took the five loaves and the two 
fish, and looking up to heaven, 
He blessed and broke the loaves 
and gave them to the disciples, and 
the disciples to the crowds. 
14:20  And they all ate and were 
satisfied. And they took up what 
was left over of the broken 
pieces, twelve handbaskets full. 
14:21  And those who ate were 
about five thousand men, apart 
from women and children. 
14:22  And immediately He 
compelled the disciples to step 
into the boat and to go before 
Him to the other side, while He 
sent the crowds away. 
14:23  And after He sent the 
crowds away, He went up to the 
mountain privately to pray. And 
when night fell, He was there 
alone. 
 6:37   But He answered and said 
to them, You give 
them something to eat. And they 
said to Him, Shall we go away and 
buy two hundred denarii worth of 
bread and give it to them to eat? 
 6:38   And He said to them, How 
many loaves do you have? Go 
and see. And when they found 
out, they said, Five, and two fish. 
 6:39   And He ordered them to 
have all recline by companies on 
the green grass. 
 6:40   And they sat down in 
groups, by hundreds and by 
fifties. 
 6:41   And He took the five 
loaves and the two fish and, 
looking up to heaven, He blessed 
and broke the loaves and 
gave them to the disciples to set 
before them; and the two fish He 
divided among all. 
 6:42   And they all ate and were 
satisfied. 
 6:43   And they took up twelve 
full handbaskets of the broken 
pieces of bread and of the fish. 
 6:44   And those who had eaten 
the loaves were five thousand 
men. 
 6:45   And immediately He 
compelled His disciples to step 
into the boat and go before to the 
other side, toward Bethsaida, 
while He sent the crowd away. 
 6:46   And after He said farewell 
to them, He went away to the 
mountain to pray. 
 6:47   And when evening fell, the 
boat was in the midst of the sea 
and He was alone on the land. 
five loaves and two fish, unless 
we go and buy food for all these 
people. 
 9:14   For there were about five 
thousand men. And He said to 
His disciples, Make them recline 
in groups of about fifty each. 
 9:15   And they did so and 
made them all recline. 
 9:16   And He took the five 
loaves and the two fish, and 
looking up to heaven, He blessed 
and broke them and gave them to 
the disciples to set before the 
crowd. 
 9:17   And they ate and were all 
satisfied. And what was left over 
among them was taken up, twelve 
handbaskets of broken pieces. 
 
not sufficient for them, that each 
one may take a little. 
 6:8   One of His disciples, 
Andrew, Simon Peter’s brother, 
said to Him, 
 6:9   There is a little boy here 
who has five barley loaves and 
two fish; but what are these for so 
many? 
 6:10   Jesus said, Have the people 
recline. Now there was much 
grass in the place. So the men 
reclined, in number about five 
thousand. 
 6:11   Jesus then took the loaves, 
and when He had given thanks, 
He distributed to those who were 
reclining; likewise also of the fish, 
as much as they wanted. 
 6:12   And when they were filled, 
He said to His disciples, Gather 
the broken pieces left over that 
nothing may be lost. 
 6:13   So they gathered them and 
filled twelve handbaskets with 
broken pieces from the five barley 
loaves which were left over 
among those who had eaten. 
 6:14   The people therefore, 
seeing the sign which He did, 
said, This is truly the Prophet 
who is to come into the world. 
 6:15   Then Jesus, knowing that 
they were about to come and 
take Him by force to make Him 
King, withdrew again to the 
mountain, Himself alone. 
 
All four Gospels write here, in both the beginnings and the ends of the event, of Jesus’ withdrawal from the 
public eye. Jesus is often recorded in the Gospels as having retreated from the crowds, spending much time 
solitude in prayer, alone and in secret152. However, John offers, a particular explanation for Jesus’ withdrawal 
from the crowd in this case which is not given in the other accounts: 
6:14   The people therefore, seeing the sign which He did, said, This is truly the Prophet who is to 
come into the world. 
                                                          
152 This can be seen particularly in Mark, the shortest of the four Gospels, who seems to place particular emphasis 
on Jesus’ works and acts in contrast to his speaking, which we see most clearly in the parables and teachings in 
Matthew, many of which are concerning the kingdom; Mark 1:35, 45; 3:7, 13; 6:31-32, 46; 7:24; 14:32; Matt. 
14:13, 23; Luke 6:12-13; 9:18; 11:1 etc.  
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6:15   Then Jesus, knowing that they were about to come and take Him by force to make Him King, withdrew 
again to the mountain, Himself alone. 
The people were ready to make him “king”153 because of the “sign which he did” in having fed them and 
satisfied their physical hunger. However, what he desired was not simply to feed them physical food. Rather 
what Jesus desired was to be the spiritual bread154 and spiritual water155 to them in order to satisfy their 
spiritual hunger and thirst. Therefore, he refused to let them make him a political king and instead “withdrew 
again to the mountain, Himself alone.” 
 
 
 
 
 
 
 
 
 
 
 
 
                                                          
153 A political king. 
154 “Take, eat; this is My body”—Matt. 26; Mark 14; Luke 22; cf. 1 Cor. 11; also see: John 6:26-59. 
155 John 4. 
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DA’AT HASHEM 
For this section, I will begin by looking specifically at the book of John. Out of all of the Gospels, John may 
be the most mysterious and difficult to comprehend by far. Unlike Mark, the sequence of events in John do 
not appear to follow one another in chronological order and, unlike Matthew or Luke, the Gospel of John 
includes no genealogy. Rather, his Gospel begins in this way: 
1:1   In the beginning was the Word, and the Word was with God, and the Word was God. 
1:2   He was in the beginning with God. 
1:3   All things came into being through Him, and apart from Him not one thing came into being 
which has come into being. 
1:4   In Him was life, and the life was the light of men. 
John presents Jesus as God— “In the beginning was the Word, and the Word was with God, and the Word 
was God. He was in the beginning with God.” If there was any doubt about who this “He” is, John goes on 
to write in verse 14— “And the Word became flesh and tabernacled among us… full of grace and reality.” 
From John’s perspective, the Lord Jesus was the Word embodied. That is, he not only possessed Da’at 
Hashem but, as what we may term the “living” Word of God, He was the embodiment of Da’at Hashem. I 
will elaborate by bringing out passages from the other Gospels for comparison. For example, in Luke there is 
a particular record of Jesus, as a young boy, aged twelve, teaching in the temple and astounding those who 
heard him: 
2:40   And the little child grew and became strong, being filled with wisdom, and the grace of God 
was upon Him. 
2:41   And His parents went year by year to Jerusalem at the Feast of the Passover. 
2:42   And when He became twelve years old, they went up according to the custom of the feast. 
2:43   And when they had completed the days, while they were returning, the boy Jesus remained 
behind in Jerusalem, and His parents did not know it. 
2:44   But supposing that He was in the company, they went a day’s journey and sought Him among 
their relatives and acquaintances. 
2:45   And when they did not find Him, they returned to Jerusalem searching for Him. 
2:46   And after three days they found Him in the temple, sitting in the midst of the teachers, both hearing them and 
questioning them. 
2:47  And all those who heard Him were amazed at His understanding and His answers. 
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Matthew and Mark also record similar instances of Jesus teaching, at a slighter older age, echoing the flavor of 
the word in Luke: 
Mat. 7:28   And when Jesus finished these words, the crowds were astounded at His teaching, 
Mat. 7:29   For He taught them as One having authority and not like their scribes. 
 
Mrk. 1:21   And they went into Capernaum, and immediately, on the Sabbath, He entered into the 
synagogue and taught. 
Mrk. 1:22   And they were astounded at His teaching, for He taught them as One having authority 
and not like the scribes. 
It is clear that from the view of Matthew, Mark, and Luke that Jesus was one who was full of “wisdom” or 
“da’at hashem” even from a young age. Surely, to have been able to teach in the synagogue, he must have 
been learned in and familiar with the Bible, the word of God. However, there is something even more than 
this, from the perspective of John who takes a slightly different approach:  
 7:14   But when it was now the middle of the feast, Jesus went up into the temple and began to 
teach. 
 7:15   The Jews therefore marveled and said, How does this man know letters, without ever having 
studied? 
 7:16   Jesus therefore answered them and said, My teaching is not Mine, but His who sent Me. 
And again and again, repeatedly, John writes of Jesus saying similar things: 
 5:19   Then Jesus answered and said to them, Truly, truly, I say to you, The Son can do nothing from 
Himself except what He sees the Father doing, for whatever that One does, these things the Son also does in like 
manner. 
 8:28   ... then you will know that I am, and that I do nothing from Myself, but as My Father has taught Me, I 
speak these things. 
 8:29   And He who sent Me is with Me; He has not left Me alone, for I always do the things that are pleasing to 
Him. 
12:49  For I have not spoken from Myself; but the Father who sent Me, He Himself has given Me commandment, 
what to say and what to speak. 
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12:50  And I know that His commandment is eternal life. The things therefore that I speak, even as the 
Father has said to Me, so I speak. 
To John, the knowledge from which Jesus spoke was not merely objective knowledge gleaned from simple, 
perhaps superficial, study, but rather, it was an inward knowledge gained from a kind of intrinsic interaction, 
relationship, and union between, in Christian terms, the Son and the Father, even of the “oneness” between 
them: 
10:30  I and the Father are one. 
10:38  ... that you may come to know and continue to know that the Father is in Me and I am in the 
Father. 
The “oneness” spoken of here in John is, to reference again the verses at the beginning of the book, in his 
eyes, that uniquely divine quality of unity that is of the Godhead. Why then the apparent contradiction? If 
Jesus is indeed one with the Father, and is, even, the eternal God from the Christian point of view, why is 
there still this distinction between “I” and “He”? Verse 49 in chapter 12 above reads— “For I have not 
spoken from Myself; but the Father who sent Me, He Himself has given Me commandment, what to say and 
what to speak.” If “the Word was with God, and the Word was God” and that “Word” was the person of 
Jesus would it not then automatically follow that the things that He spoke from Himself would be from the 
“Father” also? Why did He have to lay aside His own words in order to speak the Father’s? A possible answer 
may be that, although, in John’s eyes, Jesus was the One existing from eternity past into eternity future, 
because of his having, in a sense, stepped out of eternity and into time by taking on humanity, Jesus not only 
assumed a human body but also, as one fully human, came to possess a human ego which He necessarily 
needed put aside in order to live in oneness with God the Father. As the Christ, as the Forerunner (Heb. 
6:20), as a perfect pattern of Da’at Hashem for the rest of humankind, Jesus, in submission, lived out a life of 
oneness with the Father that was accessible to humanity. It is a oneness that John believed He desired to 
bring each and every human being into: 
17:21  That they all may be one; even as You, Father, are in Me and I in You, that they also may be in 
Us; that the world may believe that You have sent Me. 
52 | P a g e  
 
17:22  And the glory which You have given Me I have given to them, that they may be one, even as 
We are one; 
17:23  I in them, and You in Me, that they may be perfected into one, that the world may know that 
You have sent Me and have loved them even as You have loved Me. 
If Da’at Hashem is to be aligned with God and to recognize that we are in God and that God is in us, then 
surely, what one sees through John’s writing, is a person who exemplified this quality and similarly, also, a 
person who embodied the prophetic experience. Along this line, we may look to passages in Ezekiel chapter 
34 which use the image of a shepherd with his sheep to illustrate this prophetic experience: 
34:22  I will rescue My flock, and they will no longer be prey; and I will judge between one sheep and 
another. 
34:23  And I will set up over them one Shepherd, My Servant David, and He will feed them; He will 
feed them, and He will be their Shepherd. 
34:24  And I, the Lord, will be their God, and My Servant David will be a Prince among them. I, 
Jehovah, have spoken. 
34:25  And I will make with them a covenant of peace and banish evil beasts from the land, so that 
they will dwell securely in the wilderness and sleep in the woods. 
34:26  And I will make them and the places around My hill a blessing, and I will cause the showers to 
come down in their season; there will be showers of blessing. 
34:27  And the trees of the field will yield their fruit, and the earth will yield its increase, and they will 
be secure in their land; then they will know that I am Jehovah, when I break the bars of their yoke 
and deliver them from the hand of those who enslaved them. 
34:28  And they will no longer be prey to the nations, nor will the beasts of the earth devour them; 
but they will dwell securely, and no one will make them afraid. 
34:29  And I will raise up for them a planting place of renown, and they will no longer be consumed 
with famine in the land and no longer bear the disgrace of the nations. 
34:30  Thus they will know that I, the Lord their God, am with them, and that they, the house of 
Israel, are My people, declares the sovereign Lord. 
34:31  And you are My flock, the flock of My pasture; you are men, and I am your God, declares the 
sovereign Lord. 
Earlier in the chapter, God declares that He Himself will shepherd His sheep: 
34:10  Thus says the Lord Jehovah, Indeed I am against the shepherds, and I will require My sheep at 
their hand and stop them from feeding the sheep, and the shepherds will no longer feed themselves; 
but I will deliver My sheep from their mouth so that they may not be food for them. 
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34:11  For thus says the sovereign Lord, I Myself, even I, will search for My sheep and seek them 
out. 
34:12  As a shepherd seeks out his flock on the day when he is among his sheep which are scattered, 
so I will seek out My sheep; and I will deliver them from all the places where they have been 
scattered on a day of clouds and thick darkness. 
34:13  And I will bring them out from the peoples and gather them from the countries and bring 
them into their own land, and I will feed them upon the mountains of Israel by the streams and in all 
the inhabited places of the land. 
34:14  I will feed them with good pasture, and their dwelling place will be upon the mountains of the 
heights of Israel; there they will lie down in a good dwelling place, and on rich pasture they will feed 
upon the mountains of Israel. 
34:15  I Myself will shepherd My flock, and I will cause them to lie down, declares the sovereign 
Lord. 
34:16  I will seek the lost one and bring back the one that was driven away and bind up the broken 
one and strengthen the sick one; but the fat one and the strong one I will destroy — I will feed them 
with judgment. 
The above appears to create a contradiction in that although the Lord declares that He Himself will shepherd 
His sheep, that He is “against the shepherds” who “feed themselves” (34:2) instead of feeding the sheep, later 
in the chapter, God clearly appoints David to be “their shepherd” (34:23) and to be “a Prince among them”. 
In actuality, this chapter gives a clear picture of the experience of prophecy. On the surface, David is being 
set up as a shepherd, as a king, and a prince over the children of Israel—a straightforward position of obvious 
authority, which, at a glance, seems to be part of the trappings of a simple and familiar political institution. 
Yet, looking closely at chapter 34, we can see that David is repeatedly referred to, by the Lord, as “My 
servant” or “My servant David”. Ostensibly, it is David who is a “shepherd” to the flock of God’s people 
(34:23—"And I will set up over them one shepherd, My servant David, and he will feed them; he will feed 
them He will be their shepherd”). However, it is clear that David services Israel as a shepherd in his capacity 
as the Lord’s servant. It is the fact that he is firstly God’s servant that qualifies him to be the shepherd of 
God’s people. Although David has been appointed the one unique shepherd over God’s flock and even also 
as king, the model we see here is both anti-political by definition and prophetic since David acts simply as a 
conduit for God Himself to exercise authority and sovereignty.  
This imagery of a shepherd with his sheep is referenced in chapter 10 of John: 
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10:1   Truly, truly, I say to you, he who does not enter through the door into the sheepfold, but 
climbs up from somewhere else, he is a thief and a robber; 
10:2   But he who enters through the door is the shepherd of the sheep. 
10:3   To him the doorkeeper opens, and the sheep hear his voice; and he calls his own sheep by 
name and leads them out. 
10:4   When he puts forth all his own, he goes before them, and the sheep follow him because they 
know his voice. 
10:5   But they will by no means follow a stranger, but will flee from him, because they do not know 
the voice of strangers. 
Jesus then directly denotes himself as the shepherd in verse 7 saying - “I am the door of the sheep” and later 
in verses starting with verse 11 - “I am the good Shepherd; the good Shepherd lays down His life for the 
sheep… I am the good Shepherd, and I know My own, and My own know Me, even as the Father knows Me 
and I know the Father; and I lay down My life for the sheep... they shall hear My voice, and there shall be one 
flock, one Shepherd.” This language is later echoed in verses 27 to 30 which I previously touched on in 
part— “My sheep hear My voice, and I know them, and they follow Me... and no one shall snatch them out 
of My hand. My Father, who has given them to Me, is greater than all, and no one can snatch them out of My 
Father’s hand. I and the Father are one.” Though it may be a little more difficult to discern, one is able still to 
see the same prophetic structure seen in Ezekiel chapter 34 here in John chapter 10. Similar to the way in 
which David was able to shepherd God’s people through being the Lord’s servant and thereby acting in 
accordance with God’s divine and sovereign rule to care for His people, Jesus also, by being one with the 
Father and by knowing God, was thus able to say “I am the good Shepherd.” If not for his being one with the 
Father and for the mutual indwelling between the Son and the Father (“the Father is in me and I am in the 
Father” (10:38)), there would not have been a way for Jesus to proclaim - “I am the good Shepherd”. Indeed, 
looking closely at verses 27 to 30, we can see that “My hand” in verse 28 and “my Father’s hand” in verse 29, 
in practicality, act as one hand in order to carry out the same goal of taking care of the sheep. The reason why 
“no one shall snatch them (the sheep) out of [Jesus’] hand” is because they have been given to him by the 
Father and “no one can snatch them out of the Father’s hand”. This is a result of the oneness between the 
Son and the Father which itself is a result of the fact that Jesus neither speaks nor does anything from himself 
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apart from God (8:28; 12:49) just as it was only in David’s capacity as a servant to God that he was able to 
serve God’s people. Even though John called Jesus “the son of God” (20:31), Jesus was also referred to as 
“the son of David” (Matthew 1:1; John 7:42). From the Christian point of view, Jesus came to fulfill in full as 
the reality what David was in type to God’s people as shepherd and king. In this manner, we are able to see 
one of the ways in which Da’at Hashem leads to anti-politics. 
We may also, in a similar way, trace the line from Da’at Hashem to the unity of opposites (and vice versa). In 
order to do this, I would like to take some time to elaborate on the idea of Da’at Hashem and its connection 
to Torah156, the Bible, or the word of God. To review, Da’at Hashem is translated, roughly, as the knowledge 
or “knowing” of God (lit. “the name”). It is what we gain when we read or, more precisely, engage with 
Torah. According to Isaacs, the most crucial thing about the study of Torah, which is central to the practice 
of Judaism, is not necessarily in the learning of doctrine. Rather, as the primary religious practice of Judaism, 
the study of Torah is seen as the “vehicle of Da’at Hashem”157. What one is supposed to gain when one 
engages with the Bible is not simply doctrinal knowledge or the knowledge of right and wrong. Rather, what 
we gain when reading the word of God is an experience wherein we become transformed from a state in which 
we are unable to know God to one in which we are.  
Linguistically, the Hebrew word for “to know”158 implies intimate knowledge. “To know” in Hebrew means 
not only to be familiar with or to know something in an intellectual sense but also implies, when used in the 
sense of “knowing someone”, romantic or erotic knowledge. “To know”, in this way, is to take something 
                                                          
156 It is necessary to point out that, according to Jewish thought, the definition of “Torah” encompasses far more 
than simply the Hebrew Bible or, what Christian readers may be familiar with as, the Old Testament. “Torah” can 
be used specifically to denote only the first five books of the Tanakh (the Pentateuch), the whole of the Tanakh 
(from Genesis to Chronicles), or, most broadly, the entirety of Jewish teaching which, of course, consists of and 
includes rabbinic and Talmudic writings. It is important to have a proper understanding of what “Torah” means in 
order to fully appreciate or understand its relationship with Da’at Hashem as defined by Isaacs. For this, I will refer 
the reader to his paper—“A Vessel that Holds a Blessing”. For the purposes of this thesis however and particularly 
in this section, I will use a definition of Torah that emphasizes or focuses on the Hebrew Bible as the realm of 
Rabbinic and Talmudic literature is far beyond the boundaries of my personal expertise. In addition, I believe that 
doing so may help to make the subject of Da’at Hashem amenable to the Christian perspective or a Christian 
understanding of it.  
157 Isaacs, in conversation. 
158 העד ,תעדל ,עַדָי: to know something, to be aware; to be familiar with, to undergo; (biblical) to have sexual 
intercourse—morfix.co.il 
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into oneself, to become one with (a kind of unity of opposites), and to undergo a process of transformation. 
There is a parallel or link here between the erotic and the way we take in and are sustained by what we eat. In 
Isaacs’ words: 
The knowledge of God or Da’at Hashem is intimate, penetrating and inward which is why it is 
associated not only with eroticism but with ingestion. The ingestion of the fruit of the Tree of Life is Da’at 
Hashem and it stands in stark contrast to Da’at Tov Vera159 – the ingestion of knowledge that 
separates good and evil – that conceals the intimate knowledge of God’s unifying unity and focuses 
our attention on our naked animal self. In this sense, the tragedy of Eden is the loss of Da’at Hashem 
and the purpose of Torah is to regain it.160 
To reiterate, the word of God or Torah is itself the “Tree of Life”161 and ‘eating’ of this Tree of Life results in 
Da’at Hashem. I am reminded of Jer. 15:16—“Your words were found and I ate them, and Your word 
became to me the gladness and joy of my heart, for I am called by Your name, O Jehovah, God of hosts.” 
The prophet Jeremiah found and ate the word of God and this caused in him an inward change—“the 
gladness and joy of my heart”—which was manifested outwardly by a unity of opposites that is seen both 
between the prophet and God, “for I am called by Your name”, and between Jehovah (“Havaya”) and 
Elohim—“Your name, O Jehovah, God (“Elohim”) of hosts.” Going a step further, we may say that, 
Jeremiah’s eating of the word of God resulted in a unity of opposites between the prophet and God Himself 
through which he was brought into the Oneness, the Unity of the divine, signified by the unity of the names 
Jehovah (or “Havaya”) and God (“Elohim”). This picture or vision of the Torah as food to man can also be 
seen in the multiple instances in the Hebrew Bible where the word of God is compared to or expressed as 
honey:  
 
                                                          
159 The knowledge of good and evil. 
160 Isaacs, A Vessel that Holds a Blessing. 
161 Prov. 3:17 via Isaacs. 
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PSALM 19 
19:7   The law of Jehovah is perfect, / Restoring the soul; / The testimony of Jehovah is faithful, / 
Making the simple wise; 
19:8   The precepts of Jehovah are right, / Making the heart joyous; / The commandment of 
Jehovah is clear, / Enlightening the eyes; 
19:9   The fear of Jehovah is pure, / Enduring forever; / The judgments of Jehovah are truth 
/ And altogether righteous. 
19:10  More to be desired are they than gold, / Even much refined gold; / Sweeter also than honey / 
And the drippings of the honeycomb. 
 
PSALM 119 
119:101  I have withheld my feet from every evil way, / That I might keep Your word. 
119:102  I have not turned aside from Your ordinances, / For You have taught me. 
119:103  How sweet are Your words to my taste! / Sweeter than honey to my mouth! 
 
EZEKIEL 3 
 3:1   Then He said to me, Son of man, eat what you find; eat this scroll, and go, speak to the house 
of Israel. 
 3:2   So I opened my mouth, and He gave me that scroll to eat. 
 3:3   And He said to me, Son of man, feed your stomach and fill your inward parts with this scroll 
that I am giving you. And I ate it, and it was like honey in my mouth in its sweetness. 
 3:4   Then He said to me, Son of man, go to the house of Israel and speak with My words to them. 
We can see this picture in the very first prophetic reference given in Matthew: 
 1:21  And she will bear a son, and you shall call His name Jesus, for it is He who will save His people 
from their sins. 
 1:22  Now all this has happened so that what was spoken by the Lord through the prophet might be 
fulfilled, saying, 
 1:23  “Behold, the virgin shall be with child and shall bear a son, and they shall call His name 
Emmanuel” (which is translated, God with us). 
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Matthew quotes Isaiah 7:14 which reads—"Therefore the Lord Himself will give you a sign: Behold, the 
virgin will conceive and will bear a son, and she will call his name Immanuel.” This verse is immediately 
followed by—"He will eat curds and honey until he knows how to refuse evil and choose good.” Here we see 
that the knowledge by which the boy, Immanuel, learns to “refuse evil and choose good” is not a knowledge 
which is gained by the teaching of doctrine. He is not told what is good or what is evil. Rather, it is 
prophesied that he “will cut curds and honey”, which sustain him in the way of life, cause him to grow and be 
transformed, and he does so “until he knows how to refuse evil and choose good”. This is the natural result 
of an organic process through the growth that comes in and through life.  
In the same way the Tree of the Knowledge of Good and Evil signifies man’s independence from God, we 
may argue that the Tree of Life signifies total dependence on God in much the same way we are dependent 
on what we eat to sustain us, for life and living. The fact that the word of God is something for us to “eat” 
hints at the kind of relationship, one may say, between God and man that God desires which we can see in 
the Bible as a unity of opposites through Da’at Hashem that eventually culminates in and establishes peace. 
In this context, we are perhaps better equipped to understand or interpret the word given by Jesus in chapter 
6 of John (which the writer of John puts in sequence after the miracle of the feeding of the five thousand, 
giving us a juxtaposition between physical bread or food, which was what the people sought after and because 
of which wanted to make Jesus king, and spiritual food—the “bread out of heaven” which Jesus Himself was 
and wanted to give to them): 
6:26   Jesus answered them and said, Truly, truly, I say to you, You seek Me not because you have 
seen signs, but because you ate of the bread and were filled. 
6:27   Work not for the food which perishes, but for the food which abides unto eternal life, which 
the Son of Man will give you; for Him has the Father, even God, sealed. 
6:29   Jesus answered and said to them, This is the work of God, that you believe into Him whom 
He has sent. 
6:31   Our fathers ate the manna in the wilderness, as it is written, “He gave them bread out of 
heaven to eat.” 
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6:32   Jesus therefore said to them, Truly, truly, I say to you, Moses has not given you the bread out 
of heaven, but My Father gives you the true bread out of heaven. 
6:33   For the bread of God is He who comes down out of heaven and gives life to the world. 
6:34   They said therefore to Him, Lord, give us this bread always. 
6:35   Jesus said to them, I am the bread of life; he who comes to Me shall by no means hunger, and 
he who believes into Me shall by no means ever thirst. 
6:38   For I have come down from heaven not to do My own will but the will of Him who sent Me. 
6:48   I am the bread of life. 
6:51   I am the living bread which came down out of heaven 
6:56   He who eats My flesh and drinks My blood abides in Me and I in him. 
6:57   As the living Father has sent Me and I live because of the Father, so he who eats Me, he also 
shall live because of Me.162 
This was a difficult word for Jesus’ disciples to hear and many of those who had previously followed Him left 
after the giving of this word163. In order to clarify the point and to help guide His disciples towards the truth, 
Jesus later adds in the next couple of verses: 
6:63   It is the Spirit who gives life; the flesh profits nothing; the words which I have spoken to you 
are spirit and are life. 
This Spirit which is the essence of God Himself as we see in Jesus’ response to the Samaritan woman at the 
well: 
JOHN 4 
 4:7   There came a woman of Samaria to draw water. Jesus said to her, Give Me something to drink. 
 4:8   For His disciples had gone away into the city to buy food. 
 4:9   The Samaritan woman then said to Him, How is it that You, being a Jew, ask for a drink from me, who am a 
Samaritan woman? (For Jews have no dealings with Samaritans.) 
 4:10   Jesus answered and said to her, If you knew the gift of God and who it is who says to you, Give Me a drink, you 
would have asked Him, and He would have given you living water. 
 4:11   The woman said to Him, Sir, You have no bucket, and the well is deep; where then do You get this living water? 
 4:12   Are You greater than our father Jacob, who gave us the well and drank of it himself, as well as his sons and his 
cattle? 
 4:13   Jesus answered and said to her, Everyone who drinks of this water shall thirst again, 
 4:14   But whoever drinks of the water that I will give him shall by no means thirst forever; but the water that I will give 
him will become in him a fountain of water springing up into eternal life. 
 4:15   The woman said to Him, Sir, give me this water so that I will not thirst nor come here to draw. 
… 
 4:19   The woman said to Him, Sir, I perceive that You are a prophet. 
 4:20   Our fathers worshipped in this mountain, yet you say that in Jerusalem is the place where men must worship. 
                                                          
162 Compare this word with Jesus’ commandment to his disciples on the night of the Passover to eat His body and 
drink His blood—Matt. 26:26-29; Mark 14:22-25; Luke 22:19-20; cf. 1 Cor. 11:23-26.  
163 John 6:60, 66. 
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 4:21   Jesus said to her, Woman, believe Me, an hour is coming when neither in this mountain nor in Jerusalem will you 
worship the Father. 
 4:22   You worship that which you do not know; we worship that which we know, for salvation is of the Jews. 
 4:23   But an hour is coming, and it is now, when the true worshippers will worship the Father in spirit and truthfulness, 
for the Father also seeks such to worship Him. 
 4:24   God is Spirit, and those who worship Him must worship in spirit and truthfulness. 
 4:25   The woman said to Him, I know that Messiah is coming (He who is called Christ); when He comes, He will 
declare all things to us. 
 4:26   Jesus said to her, I, who speak to you, am He. 
 4:27   And at this point His disciples came, and they marveled that He was speaking with a woman; yet no one said, What 
are You seeking? or, Why are You speaking with her? 
 4:28   Then the woman left her water pot and went away into the city, and said to the people, 
 4:29   Come, see a man who told me all that I have done. Is this not the Christ? 
 4:30   They went out of the city and came to Him. 
 4:32   …He said to them, I have food to eat that you do not know about. 
 4:33   The disciples therefore said to one another, Has anyone brought Him anything to eat? 
 4:34   Jesus said to them, My food is to do the will of Him who sent Me and to finish His work. 
 
 
Verse 24 proclaims “God is Spirit” goes on to say “and those who worship Him must worship in spirit and 
truthfulness”. This is a unity of opposites which can be seen and is expressed, as a pattern, in the person of 
Jesus who says, in verse 34, “My food is to do the will of Him who sent Me and to finish His work” 
mirroring His response through scripture to the temptation of the devil in the desert which we previously 
discussed in the context of anti-politics—"man shall not live on bread alone, but on every word that proceeds 
out through the mouth of God.”164  
In this way, we can see and understand the connection between Da’at Hashem and the unity of opposites 
which brings us back again to those first few verses that begin the Gospel of John: 
1:1   In the beginning was the Word, and the Word was with God, and the Word was God. 
1:2   He was in the beginning with God. 
1:3   All things came into being through Him, and apart from Him not one thing came into being 
which has come into being. 
1:4   In Him was life, and the life was the light of men. 
                                                          
164 Matt. 4:4; Deut. 8:3. 
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These verses encapsulate the relationship we see between the Word, God, Jesus as the Word of God and 
God Himself embodied, and even also the relationship between God, in the person of Jesus, and man which 
leads us into the next section on the last element of messianic or prophetic peace: the unity of opposites. 
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UNITY OF OPPOSITES 
At this point, the connection between anti-politics, Da’at Hashem, and the unity of opposites should be clear 
as we have seen quite a few of the ways in which these three elements are related, overlap, and lead one into 
the other culminating, eventually, in a vision of prophetic peace. Here I would like to focus specifically on 
one of the main ways I believe we are able to see the facet of the unity of opposites exemplified and 
expressed in the person of Jesus through the writing of the Gospels—that is, in the unity of divinity and 
humanity, which we have previously touched on in part.  
In order to do this, I would like to turn to the word in Ezekiel chapter 36 in order to set up a background 
with which to interpret or understand Jesus’ speaking to the woman at the well which we previously ended on 
in the section on Da’at Hashem. 
EZEKIEL 36 
36:22  Therefore say to the house of Israel, Thus says the Lord Jehovah, I am not doing this for your 
sake, O house of Israel, but for My holy name, which you have profaned among the nations where 
you went. 
36:23  And I will sanctify My great name, which has been profaned among the nations, which you 
have profaned in their midst; and the nations will know that I am Jehovah, declares the Lord 
Jehovah, when I am sanctified in you in their sight. 
36:24  And I will take you from the nations and gather you from all the countries and bring you into 
your own land. 
36:25  And I will sprinkle clean water upon you, and you will be clean; from all your filthiness and 
from all your idols I will cleanse you. 
36:26  I will also give you a new heart, and a new spirit I will put within you; and I will take away the heart of stone 
out of your flesh, and I will give you a heart of flesh. 
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36:27  And I will put My Spirit within you and cause you to walk in My statutes, and My ordinances you shall keep 
and do. 
36:28  And you shall dwell in the land which I gave to your fathers; and you will be My people, and I 
will be your God. 
36:29  And I will save you from all your uncleanness, and I will summon the grain and multiply it, 
and bring no famine upon you. 
36:30  And I will multiply the fruit of the trees and the produce of the field, that you may no longer 
receive the reproach of famine among the nations. 
36:31  Then you will remember your evil ways and your doings that were not good, and you will 
loathe yourselves in your own sight for your iniquities and for your abominations. 
36:32  It is not for your sake that I am doing this, declares the Lord Jehovah; let it be known to you. 
Be ashamed and humiliated on account of your ways, O house of Israel. 
36:33  Thus says the Lord Jehovah, On the day that I cleanse you from all your iniquities, I will cause 
the cities to be inhabited, and the waste places will be rebuilt. 
 The verses above from Ezekiel are in slight contrast to those in chapter 33 which precedes it and gives a long 
exposition on the ways of man, both righteous and unrighteous, which are in opposition to the way of the 
Lord—“Yet the children of your people say, the way of the Lord is not fair; but as for them, their way is not fair. When 
a righteous man turns from his righteousness and practices iniquity, he will even die in it. And when a wicked 
man turns from his wickedness and practices justice and righteousness, he will live by them. Yet you say, the 
way of the Lord is not fair. O house of Israel, I will judge every one of you according to his ways.”165 In addition, 
verse 29 reads—“Then will they know that I am Jehovah, when I have made the land a desolation and a waste, 
because of all their abominations which they have committed”—“abominations”, we may assume, that have 
                                                          
165 Ezek. 33:17-20. 
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resulted from walking not in the way of the Lord but in their own ways. Indeed the people neither walk in 
God’s way nor do as the prophet says— “My people come to you, as they usually do, and sit before you to 
hear your words, but they do not put them into practice. Their mouths speak of love, but their hearts are 
greedy for unjust gain. Indeed to them you are nothing more than one who sings love songs with a beautiful 
voice and plays an instrument well, for they hear your words but do not put them into practice.”166 However, 
the situation in chapter 36 above is a markedly different situation. Here the Lord Himself declares, “I will put 
my Spirit in you and cause you to walk in My statues, and My ordinances you shall keep and do.” The key to 
the difference between chapter 33 and chapter 36 of Ezekiel is, we may interpret, the matter of 
transformation—a process carried out and led by none other than God Himself who repeats “I will…” verse 
after verse. After being cleansed from impurities and idols (which by nature have more to do with the heart 
than with anything outward or physical), having been given a new heart (a “heart of flesh” rather than a 
“heart of stone”), the people are also given even a new spirit which is nothing less than the Spirit of the Lord 
Himself which will cause the people, who were previously opposed to God and misaligned with the divine, to 
walk in His statues, to keep and do His ordinances. 
In chapter 4 of John, Jesus meets a Samaritan woman by a well and speaking to her says—“Woman, believe 
me, an hour is coming when neither in this mountain nor in Jerusalem will you worship the Father. You 
worship that which you do not know; we worship that which we know… But an hour is coming, and it is now, 
when the true worshippers will worship the Father in spirit and truthfulness, for the Father also seeks such to 
worship Him. God is Spirit, and those who worship Him must worship in spirit and truthfulness.”167 Jesus 
then reveals to her that He is the Messiah168. Later, in chapters 15 and 16 of John, this “Spirit” is once again 
mentioned by Jesus saying—“…when the Comforter comes, whom I will send to you from the Father, the 
Spirit of reality, who proceeds from the Father, He will testify concerning Me”169 and “…when He, the Spirit of 
reality, comes, He will guide you into all the reality; for He will not speak from Himself, but what He hears 
                                                          
166 Ezek. 33:31-32. 
167 John 4:21-24. 
168 John 4:26.  
169 John 15:26. 
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He will speak; and He will declare to you the things that are coming… He will receive of Mine and will 
declare it to you. All that the Father has is Mine; for this reason I have said that He receives of Min and will 
declare it to you. All that the Father has is Mine; for this reason, I have said that He receives of Mine and will 
declare it to you. A little while and you no longer behold Me, and again a little while and you will see Me.”170 
The word “from” in verse 26 carries with it, in the original Greek, the meaning of “from/with”. “Para” 
means “by the side of” which implies “with”. It is also the same word used in John 1:14— “And the Word 
became flesh and tabernacled among us and we beheld His glory, glory as of the only Begotten from the 
Father, full of grace and reality.” The footnote on this word “from” in the Recovery version Bible reads— 
“The Son not only is from God but also is with God. On the one hand, He is from God, and on the other, 
He is still with God.” In the same way, the “Spirit of reality” mentioned in chapter 16 is not something 
wholly new, different, or apart from the Son or the Father. Rather, in the same way the Son is one with the 
Father, so too the Spirit, as the “Spirit of reality”, is also the Spirit of God Himself now to be received by 
man in order to guide man “into all the reality” and into proper and true worship which is achieved “in 
spirit”. How is it that the Spirit of the Lord Himself could be made to dwell in man and that man could be led 
to worship God in spirit and truthfulness? This is the unity of opposites. Divinity in humanity and humanity 
brought into divinity, not in the sense, here, of entering into the Godhead and disrupting the absolute nature 
of divine sovereignty, but rather in the way of David being king as a servant of the Lord.  
 
 
 
 
                                                          
170 Ibid. 16:13-16. 
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We can see this structure mirrored in Jesus’ response to the question of the “the first commandment of 
all”171:  
MATTHEW 22 
22:34  But the Pharisees, when 
they heard that He had muzzled 
the Sadducees, gathered 
themselves together. 
22:35  And one of them, a lawyer, 
asked Him a question, testing 
Him, 
22:36  Teacher, which is the great 
commandment in the law? 
22:37  And He said to him, “You 
shall love the Lord your God with 
all your heart and with all your 
soul and with all your mind.” 
22:38  This is the great and first 
commandment. 
22:39  And the second is like it: 
“You shall love your neighbor as 
yourself.” 
22:40  On these two 
commandments hang all the Law 
and the Prophets. 
MARK 12 
12:28  And one of the scribes 
approached and heard them 
disputing; and perceiving that He 
answered them well, he 
questioned Him, Which is the 
first commandment of all? 
12:29  Jesus answered, The first 
is: “Hear, Israel: the Lord our 
God is one Lord; 
12:30  And you shall love the 
Lord your God from your whole 
heart and from your whole soul 
and from your whole mind and 
from your whole strength.” 
12:31  The second is this: “You 
shall love your neighbor as 
yourself.” There is no other 
commandment greater than these. 
12:32  And the scribe said to 
Him, Well said, Teacher; in truth 
You have said that He is one and 
there is not another besides Him; 
12:33  And to love Him from the 
whole heart and from the whole 
understanding and from the 
whole strength and to love one’s 
neighbor as himself is much more 
than all the burnt offerings and 
sacrifices. 
12:34  And Jesus, seeing that he 
answered intelligently, said to 
him, You are not far from the 
kingdom of God. And no one 
dared to question Him anymore. 
Cf. LUKE 10 
10:25  And behold, a certain 
lawyer stood up and put Him to 
the test, saying, Teacher, what 
should I do to inherit eternal life? 
10:26  And He said to him, What 
is written in the law? How do you 
read it? 
10:27  And he answered and said, 
“You shall love the Lord your 
God from your whole heart and 
with your whole soul and with 
your whole strength and with 
your whole mind, and your 
neighbor as yourself.” 
10:28  And He said to him, You 
have answered correctly; do this, 
and you shall have life. 
LUKE 20 
20:39  And some of the scribes 
answered and said, Teacher, You 
have spoken well. 
20:40  For they no longer dared 
to question Him about anything. 
 
 
Jesus answers with the Sh’ma— “Hear, Israel: the Lord our God is one Lord”172 which is continued in the 
next verse “and you shall love the Lord your God from your whole heart and from your whole soul and from 
your whole mind and from your whole strength.”173 The Sh’ma represents and expresses the Oneness of the 
divine, the unity between “Havaya” and “Elohim”. This unity is foundational to all other things and the way 
in which humanity enters into it this divine unity by following the commandment to “love the Lord 
                                                          
171 Mark 12:29. 
172 Deut. 6:4. 
173 Ibid. 6:5. 
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(Jehovah/“Havaya”) your God (Elohim) with all your heart and with all your soul and with all your 
might…”174 The relevant section from verses 4 to 9 read: 
DEUTERONOMY 6 
6:4   Hear, O Israel, Jehovah is our God; Jehovah is one. 
6:5   And you shall love Jehovah your God with all your heart and with all your soul and with all your 
might. 
6:6   And these words, which I command you today, shall be upon your heart; 
6:7   And you shall repeat them to your children, and speak about them when you sit in your house 
and when you journey on the way, and when you lie down and when you rise up; 
6:8   And you shall bind them on your hand as a sign, and they shall be as frontlets between your 
eyes; 
6:9   And you shall write them on the doorposts of your house and on your gates. 
The above is a picture of how one is to walk in the way of Jehovah, in God’s way, instead of in man’s. This 
unity between God and man is what enables man to follow the second commandment— “You shall love 
your neighbor as yourself.”175 Again, looking specifically at the record in Mark, we can see that the 
commandment in verse 30 gives the way into enter into the unity of opposites seen in the Sh’ma in verse 29. 
Here we can see a vertical relationship between God and man through which man is able to fulfill the second 
commandment seen in verse 31 to love their neighbor as themselves. In fact, we may say that this second 
commandment is, in a sense, a picture of the first. In recognizing that we are in God and that God is in us, 
that we, as man, are one with the divine as the ultimate “Other”, we are able simultaneously to recognize our 
unity with our fellow men who too are expressions, in miniature, of that ultimate “Other” and are both 
contained in and, in some sense, contain some likeness of the divine176. Thus the first commandment to “love 
God” is encapsulated in the second and the second is likewise encapsulated in the first177. The scribe178 
                                                          
174 Ibid. 
175 Mark 12:31. 
176 Gen. 1:27. 
177 Cf. the last chapter (Ch. 21) of the Gospel of John. 
178 It is unclear whether or not this one was a scribe or Pharisee and/or a lawyer; he is referred to in the account in 
Matthew as a Pharisee-lawyer: “but the Pharisees… gathered themselves together. And one of them, a lawyer…” 
(22:34-35); Mark refers to him as a scribe: “and one of the scribes approached...” (12:28); Luke, writing to the 
Greek Theophilus refers to, what may be the same person, as a lawyer (10:25) or a scribe (20:39). 
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demonstrated his understanding of this in his response— “in truth you have said that He is one and there is 
not another besides Him; and to love Him from the whole heart and from the whole understanding and from 
the whole strength and to love one’s neighbor as himself is much more than all the burnt offerings and 
sacrifices.”179 In this way, the “Only-Begotten” becomes the “Firstborn” of many. 
1 John 4:8180 famously proclaims what may be seen as one of the quintessential tenets of the Christian faith— 
“God is love”. However, what does this truly mean? Though often defined as such, I personally am of the 
opinion that to define “love” simply as a feeling or emotion does not do the idea justice. I would like, rather, 
to propose that “love”, particularly as revealed and seen in the Bible, is better defined as the desire or 
movement towards oneness. We can see this in the picture or vision of marriage, as a unity of opposites, 
which comes out of love. In Song of Songs, the lover is transformed through her love from a “mare among 
Pharaoh’s chariots”181 to become, eventually, “Shulammite”182, the female version of Solomon, to match him, 
and to be one with him. Similarly, Jehovah, in the Hebrew Bible, desired to be one with His people, to have 
them walk according to His ways, and to dwell with and among them, even as a husband to his wife183.  
However, how is such a unity to be accomplished? Adam and Eve, having eaten of the Tree of the 
Knowledge of Good and Evil, not only committed sin in that act but, in having taken into themselves the 
fruit of the knowledge of good and evil, took in sin itself and became constituted with that sinful nature 
passed down as a legacy to all of humanity184. Through His death on the cross, Jesus redeemed man not only 
from the acts of sin185 but opened up the way for man to be redeemed even from his sinful nature—that 
                                                          
179 Mark 12:32-33; Jesus then says to him, “You are not far from the kingdom of God”—this kingdom, which we 
have previously seen, is anti-political in nature and structure. 
180 The relationship between love, the Spirit of God (or of truth), oneness (unity of opposites), Da’at Hashem, can 
be seen in 1 John chapters 3 and 4.  
181 S.S. 1:9 
182 S.S. 6:13. 
183 Isa. 54:5. 
184 Rom. 5:12. 
185 Defined here, in the context of the Tree of Life vs. the Tree of the Knowledge of Good and Evil, as independence 
from God and anything or any act which proceeds out of that independence; see: Jer. 2:13.  
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which causes him to sin—through the reception of the Spirit of God, now the “life-giving Spirit”186, into 
man’s spirit187 causing him to be born anew188 and enabling him to thus “walk by the Spirit”189.  
So then, through Christ, who is both the “Only-Begotten”190 and the “Firstborn”191, we are lead from that 
singular expression of the divine into an expanded, corporate expression which is the church as His Bride192 
that culminates in the vision we see in Revelation of the Lamb and the Bride, as the New Jerusalem193: 
REVELATION 21 
21:2   And I saw the holy city, New Jerusalem, coming down out of heaven from God, prepared as a 
bride adorned for her husband. 
21:3   And I heard a loud voice out of the throne, saying, Behold, the tabernacle of God is with men, 
and He will tabernacle with them, and they will be His peoples, and God Himself will be with 
them and be their God. 
21:5   And He who sits on the throne said, Behold, I make all things new. And He said, Write, for 
these words are faithful and true. 
21:6   And He said to me, They have come to pass. I am the Alpha and the Omega, the Beginning 
and the End. I will give to him who thirsts from the spring of the water of life freely. 
21:9   And one of the seven angels… came and spoke with me, saying, Come here; I will show you the 
bride, the wife of the Lamb. 
21:10  And he carried me away in spirit onto a great and high mountain and showed me the holy city, 
Jerusalem, coming down out of heaven from God, 
21:11  Having the glory of God… 
21:22  And I saw no temple in it, for the Lord God the Almighty and the Lamb are its temple. 
                                                          
186 1 Cor. 15:45. 
187 John 20:22. 
188 John 3:6. 
189 Gal. 5:16. 
190 As the union of both humanity and divinity in the Godhead. 
191 Of many brothers (Rom. 8:29) born of the Spirit. 
192 Eph. 5:25. 
193 Rev. 21. 
70 | P a g e  
 
This is God in humanity, God revealed and expressed through the fully transformed Church as the Bride of 
the Lamb having the glory of God, represented by the holy city, the New Jerusalem. 
21:23  And the city has no need of the sun or of the moon that they should shine in it, for the glory of God illumined 
it, and its lamp is the Lamb. 
This is humanity in God, under the illumination of the glory of God, as the shining of the sun envelops the 
earth and gives light and life to all creation—an ultimate unity of opposites.  
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— 
PROBLEMATIC PASSAGES 
Before arriving at the conclusion, I would like to take just a couple of pages to address a few “problematic” 
passages in the Gospels that appear to either directly oppose or contradict the underlying message of peace 
we have just spent the past several dozen pages studying. There are two such events which come to mind that 
stood out in my reading of the Gospels, both of which occur in Matthew and Luke, chapters 10 and 12. The 
first is the word given to the disciples in Matthew—“And as you enter into the house, greet it. And if the 
house is worthy, let your peace come upon it; but if it is not worthy, let your peace return to you.”194 
Similarly, we have the verses in Luke— “And into whatever house you enter, first say, Peace to this house. 
And if a son of peace is there, your peace shall rest upon it; but if not, it shall return to you.”195 The second is 
the rather famous and somewhat opaque speaking by Jesus— “Do not think that I have come to bring peace 
on the earth; I have not come to bring peace, but a sword”196, which again, appears in both Matthew and 
Luke. These passages present an obvious challenge to the reader who wishes to support a thesis founded on 
the idea of peace embodied in the person of Jesus. I will attempt to provide a few possible explanations with 
which one might interpret the above. However, I would like to note that this does not at all mean that these 
are the only explanations or lenses with which to view these passages. Just as I have hopefully demonstrated 
in the rest of this paper, I only hope to give to the reader a different perspective with which to view early 
Christian texts, making no claim to exclusivity.  
 
 
 
                                                          
194 Matt. 10:12-13. 
195 Luke 10:5-6.  
196 Matt. 10:34; Luke 12:51. 
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MATTHEW 10 
10:1   And He called His twelve disciples to Him and gave them 
authority over unclean spirits, so that they would cast them out and 
heal every disease and every sickness. 
10:2   And the names of the twelve apostles are these: first, Simon, who 
is called Peter, and Andrew his brother; and James the son of Zebedee, 
and John his brother; 
10:3   Philip and Bartholomew; Thomas and Matthew the tax collector; 
James the son of Alphaeus, and Thaddaeus; 
10:4   Simon the Cananaean, and Judas Iscariot, who also betrayed Him. 
10:5   These twelve Jesus sent forth, charging them, 
saying, Do not go into the way of the Gentiles, and do not enter into 
any city of the Samaritans. 
10:6   But go rather to the lost sheep of the house of Israel. 
10:7   And as you go, proclaim, saying, The kingdom of the heavens has 
drawn near. 
10:8   Heal the sick, raise the dead, cleanse the lepers, cast out demons. 
Freely you have received; freely give. 
10:9   Do not acquire for yourselves gold nor silver nor copper for your 
belts; 
10:10  No bag for the journey nor two tunics nor sandals nor a staff; for 
the worker is worthy of his food. 
10:11  And into whatever city or village you enter, find out who in it is 
worthy; and there remain until you depart. 
10:12  And as you enter into the house, greet it. 
10:13  And if the house is worthy, let your peace come upon it; but if it 
is not worthy, let your peace return to you. 
10:14  And whoever does not receive you nor hear your words, as you 
go out of that house or city, shake off the dust from your feet. 
10:15  Truly I say to you, It will be more tolerable for the land of 
Sodom and Gomorrah in the day of judgment than for that city. 
LUKE 10 
10:1   Now after these things, the Lord appointed seventy others and 
sent them two by two before His face into every city and place where 
He Himself was about to come. 
10:2   And He said to them, The harvest is great, but the workers few; 
therefore, beseech the Lord of the harvest that He would thrust out 
workers into His harvest. 
10:3   Go; behold, I send you as lambs in the midst of wolves. 
10:4   Do not carry a purse, nor a bag, nor sandals; and greet no one on 
the way. 
10:5   And into whatever house you enter, first say, Peace to this house. 
10:6   And if a son of peace is there, your peace shall rest upon it; but if 
not, it shall return upon you. 
10:7   And in that house remain, eating and drinking the things from 
them, for the worker is worthy of his wages. Do not move from house 
to house. 
10:8   And into whatever city you enter and they receive you, eat what is 
set before you; 
10:9   And heal the sick who are in it and say to them, The kingdom of 
God has drawn near to you. 
10:10  But into whatever city you enter and they do not receive you, go 
out into its streets and say, 
10:11  Even the dust from your city which clings to our feet, we wipe 
off against you; yet know this, that the kingdom of God has drawn 
near. 
10:12  I say to you that it will be more tolerable for Sodom in that day 
than for that city. 
10:13  Woe to you, Chorazin! Woe to you, Bethsaida! For if the works 
of power which took place in you had taken place in Tyre and Sidon, 
they would have repented long ago, sitting in sackcloth and ashes. 
10:14  Yet it will be more tolerable for Tyre and Sidon in the judgment 
than for you. 
 
We may be able to understand the above verses in the context of the relationship between faith and peace. 
We may say that peace is the result of man being aligned with God, humanity choosing to live in the ways of 
the divine rather than in their own ways, and thereby being one with the God. We also see, in multiple 
instances throughout the Gospels, the apparent limitations placed on Jesus and His disciples because of the 
degree to which the people either believed or did not believe, had faith or did not have faith197—“And He did 
not do many works of power there because of their unbelief.”198 This is a direct consequence of the principle 
of “Hester Panim” whereby God withdraws the consciousness of His presence from men thus making room 
for the freedom of human will199. On the other hand, when man uses his freedom of will to choose God, that 
                                                          
197 Matt. 8:10-13, 9:2, 9:22, 9:29, 14:31, 15:28, 17:19-20a, 21:21-22 etc. and likewise in the rest of the Gospels.  
198 Matt. 13:58. 
199 Hester Panim—“i.e. the concealing of God’s face. This is the concept that makes space for people to choose 
rather than being too heavily imposed upon by the divine presence.”—Isaacs, A Vessel that Holds Blessing.  
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is to believe in the divine and have faith, the eyes of the blind are opened200, the lame walk201, and the sick are 
healed202. In contrast, what we see in the above passages is the result of a lack of faith, a lack of alignment 
with the divine, thus the “peace”203 which is given in greeting return to the peace-giver having been rejected 
by ones who are not “sons of peace”—that is those who have not chosen to be (or recognized that they are) 
sons of the One who is Peace204.  
MATTHEW 10 
10:32  Everyone therefore who will confess in Me before men, I also 
will confess in him before My Father who is in the heavens; 
10:33  But whoever will deny Me before men, I also will deny him 
before My Father who is in the heavens. 
10:34  Do not think that I have come to bring peace on the earth; I 
have not come to bring peace, but a sword. 
10:35  For I have come to set men at variance: a man against his father, 
and a daughter against her mother, and a daughter-in-law against her 
mother-in-law; 
10:36  And a man’s enemies will be those of his household. 
10:37  He who loves father or mother above Me is not worthy of Me; 
and he who loves son or daughter above Me is not worthy of Me; 
10:38  And he who does not take his cross and follow after Me is not 
worthy of Me. 
10:39  He who finds his soul-life shall lose it, and he who loses his soul-
life for My sake shall find it. 
10:40  He who receives you receives Me, and he who receives Me 
receives Him who has sent Me. 
10:41  He who receives a prophet in the name of a prophet shall receive 
a prophet’s reward, and he who receives a righteous man in the name 
of a righteous man shall receive a righteous man’s reward. 
10:42  And whoever gives to one of these little ones only a cup of cold 
water to drink in the name of a disciple, truly I say to you, he shall by 
no means lose his reward. 
LUKE 12 
12:1   Meanwhile, when the myriads of the crowd were gathered 
together so that they trampled on one another, He began to say to His 
disciples first, Beware of the leaven of the Pharisees, which is hypocrisy. 
12:2   But there is nothing covered up which will not be revealed, and 
hidden which will not be known. 
12:49  I have come to cast fire on the earth, and how I wish that it were 
already kindled! 
12:50  But I have a baptism to be baptized with, and how I am pressed 
until it is accomplished! 
12:51  Do you think that I have come to give peace on the earth? No, I 
tell you, but rather division. 
12:52  For from now on there will be five in one house divided, three 
against two and two against three. 
12:53  They will be divided: father against son and son against father; 
mother against her daughter and daughter against her mother; mother-
in-law against her daughter-in-law, and daughter-in-law against her 
mother-in-law. 
12:54  And He said also to the crowds, When you see a cloud rising in 
the west, immediately you say that a shower is coming, and so it 
happens. 
12:55  And when you see a south wind blowing, you say that there will be 
scorching heat, and it happens. 
12:56  Hypocrites, you know how to discern the face of the earth and 
of the sky. How is it then that you do not know how to discern this 
time? 
 
I originally interpreted the above in this way: that, through His coming, Jesus exposed the differences or 
variances among men that already previously existed, only hidden under a forced or superficial uniformity—
that is, hypocrisy. However, I now think that these two passages in Matthew and Luke may be better 
understood through the lens of anti-politics. This division can perhaps be seen as the division between those 
who have chosen to follow God above all else, that is those who have chosen to live in an anti-political 
                                                          
200 Matt. 9:29. 
201 Matt. 8:10, 9:2; Mark 2:5; Luke 5:20.  
202 Matt. 9:22, 15:28; Mark 5:34. 
203 There is a nice parallel or reflection here of the Hebrew words for greeting and farewell: both “hello” and 
“goodbye” in Hebrew are “shalom”—“peace”.  
204 In the various aspects as we have previously discussed: unity of opposites, anti-politics, da’at hashem.  
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system, and those who still choose rather to defer to human relations, that is those who choose to live in a 
political system. Let me elaborate.   
To be clear, it is not that Jesus was at all against filial piety. He speaks rather of its importance205. However, it 
is important to realize that he spoke this in the context of understanding that the matter of honoring one’s 
parents as your source is to obey the commandment206 and, through obedience to the law, is not separate 
from honoring God Himself as the ultimate source and authority of all. This is anti-politics. Jesus himself 
often deferred to the authority of his own human parents during his childhood and was subject to them207. It 
is only when these relations replace or supersede the relationship between man and God that they begin to 
become an issue. Hence, we have the verse— “I have not come to bring peace but a sword.”208 
It was important for me to address these “problematic” passages which appear to directly contradict the 
message or goal of peace we are attempting to uncover in the text. However, if the above explanations prove 
unsatisfactory, I welcome the reader to formulate and put forth their own theories, either according to the 
structure of prophetic peace we have been discussing or through some other lens. The aim, after all, is to 
open up a discussion on the centrality of peace to the Christian faith.  
 
 
 
 
 
                                                          
205 Matt. 15:4-9, 19:19; Mark 7:10, 10:19; Luke 18:20.  
206 Ibid. 
207 Luke 2:51; cf. 1 Cor. 15:27-28—which demonstrates both the unity of opposites and anti-politics.  
208 We may also, in the same vein, interpret these passages as a manifestation of “Din” or Judgement which is 
often seen in the Hebrew Bible and is “an ‘aspect’ of revelation… that results from the lack of internal peace and 
alignment between the people and God.”—Isaacs, A Vessel that Holds a Blessing. 
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— 
CONCLUSION 
Pr. Paul Woodruff, in his wonderful book titled “Reverence”, begins in this way: 
Reverence begins in a deep understanding of human limitations; from this grows the capacity to be in 
awe of whatever we believe lies outside our control—God, truth, justice, nature, even death. The 
capacity for awe, as it grows, brings with it the capacity for respecting fellow human beings, flaws and 
all.209 
Reverence is that which keeps human beings from attempting to act as gods210. A lack of reverence results in 
forgetting that we are human. In his book Prophetic Peace, Isaacs speaks of the “mindfulness of the sacred 
delicate gap that divides the dream of God from explicit religion”211—religion as that which is practiced by 
man in worship of the divine. These are warnings of Icarus—to understand that we neither know all nor are 
capable of knowing all, drawing attention to our humanity, to our imperfection, to our partiality, and through 
this, to that which lies beyond us, cultivating and, in Christian terms, faith. 
What is faith in the Bible? What is it to see peace in prophetic terms? And, most significantly, what does it 
mean for the practice of Christianity? It was not my goal simply to show that peace could be seen in both the 
fabric and substance of the Gospels—to give a laundry list of all the instances where one could spy out each 
of the three facets which constitute the ideal of peace. Rather, I asked myself and hoped to raise to the reader 
the question of the significance of peace to the experience of faith. Anti-politics, Da’at Hashem, and the unity 
of opposites—all three of these elements exist in various ways throughout Matthew, Mark, Luke and John. 
Ultimately, I believe that these are to us the possibility of the impossible, another word for faith, which is 
another word for peace.  
                                                          
209 Pg. 1, Reverence—Renewing a Forgotten Virtue. 
210 Ibid. 
211 Pg. 34, A Prophetic Peace. 
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Peace begins with the understanding that we are pieces only of a greater whole. It is in that realization and 
acceptance of our own limitations, the boundaries of our own abilities, that is, of our humanity, that we are 
able to open ourselves up to experience the divine. In other words, paradoxically, it is that very recognition of 
what makes us human that enables us to begin to grasp at God. Faith is the knowing of the unknowable, is 
the definition of the ineffable, the divine expressed in humanity through the medium and in the element of 
faith. Faith is the “substantiation of things hoped for”212 and the “conviction of things not seen”213. Faith is 
the fruit of love and the seed of peace. Faith is the movement of humanity towards Unity, towards the 
Oneness of the divine, resisting comprehension and defying reason, but not wholly without comprehension 
and reason, as is love.  
What is the opposite of peace? It is the arrogance of men in believing themselves to be head over all—the 
arrogance of the people of Shinar at Babel in their belief that nothing was beyond their reach, that they could 
attain to the divine even through their own strength. What is the opposite of peace? It is estrangement from 
God, it is “independence” from the divine, it is to walk by the knowledge of good and evil instead of Da’at 
Hashem. What is the opposite of peace? It is ignorance, to be blind to the Unity of opposites in all things and 
in which all things are held and cohere, to not grasp the limits of our own understanding. 
In contrast, we are able to see, in the Gospels, for the first time in history, the divine given perfect utterance 
in humanity in the person of Jesus. This utterance is anti-political, exemplifies the principles of Da’at 
Hashem, and encapsulates the unity of opposites. This expression is thus one of peace, which emanates from 
and culminates in Unity—from the One who is Peace to the establishment of peace everlasting and universal 
between God and man. For the accomplishment of this peace, Jesus has now become our “great high 
                                                          
212 Heb. 11:1. 
213 Ibid. 
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priest”214 through whom we have access215 by the Spirit216 to the Father, the One who is all and in all217, 
thereby entering into the Sabbath, an eternal day of rest218. 
— 
 
 
 
On a personal level, the writing of this thesis has been, by far, one of the most trying experiences of the 
whole of my college career. I have stumbled often throughout the process, confused by the scope and depth 
of the subject, unable to help myself from reading widely and diving deeply. The more widely I read and the 
more deeply I dove, the more I became unable to see the forest for the trees. However, perhaps there is 
something, not only in the breadth and depth, but in the very nature of this subject which confounds 
explication. Ultimately, there is much more to be said and many more lines of inquiry with which to examine 
the connection between peace in Jewish thought and the Christian faith. Topics such as that of “hester 
panim”, of Biblical reticence towards the polis, the significance of the name of God, and the church as the 
Body of Christ, can all be seen in the New Testament in dialogue with the concept of peace in the Hebrew 
Bible219. As such, this thesis is representative of not only a fraction of my own personal study and research 
but also, I am sure, an even smaller percentage of what remains yet unplumbed in the Gospels and the rest. 
However, I hope that, through this small and relatively insignificant work, I have succeeded in cracking open 
a new door, or rather, one which was perhaps always there but neglected and hidden. 
                                                          
214 Heb. 4:14. 
215 Rom. 5:2. 
216 1 Cor. 15:45. 
217 Eph. 4:6. 
218 Heb. 4:9 
219 Each arguably a topic worthy itself of a thesis. 
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I would like to end with a hymn by Catherine Booth-Clibborn that, to me, perfectly describes the experience 
of faith and peace:  
No mortal tongue can e’er describe 
The freedom of the soul, 
When passed beyond all earthly bribe 
To God’s complete control. 
All things are his, yes, life, and death, 
Things present or to come; 
In Christ he draws in peace each breath, 
In Christ he finds his home. 
 
When such as we the King can choose, 
To share with Him His throne, 
’Tis passing strange that we refuse 
To be our Lord’s alone. 
O never speak of sacrifice! 
A privilege untold 
Is to be His at any price, 
In Calv’ry’s hosts enrolled. 
 
Arise! the holy bargain strike— 
The fragment for the whole— 
All men and all events alike 
Must serve the ransomed soul. 
All things are yours when you are His, 
And He and you are one; 
A boundless life in Him there is, 
And kingdom yet to come. 
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